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MEPEBOA TEKCTOB
PENNTMO3HOU TEMATUKHA

B nocnegHue pecatuneTus npakTUYecku BCe JIMHTBUCTDI
BblAenaloT B 061acTu PYHKUMOHANbHbIX CTUIEN PEeUrMo3HbIN
cTunb. Kak 1 Bce gpyrne dyHKLMOHaIbHbIE CTUMM A3blKa, OH UMeeT
cBOM cneundmyeckme ocobeHHOCTU, KOTopble MPOoABAAIOTCS TakXe
N B NepeBoe TeKCTOB C OAHOro A3blka Ha Apyroun.

XOpoLo U3BECTHO, YTO MMEHHO MepeBo[, PeIMIMO3HbIX TEKCTOB
[an cTaHOBNEHMe Hayke nepeBoda, a nNpodeccuss nepeBoauMKa
ABNAeTCA OQHOW U3 OPEBHENLLNX.

MepeBon cakpasnbHbIX TEKCTOB UrpaeT BaXKHEWNLIY Pofb Mpu
pPacrnpocTpPaHeHU N CTaHOBIEHUN PENUTMO3HbIX YYEHUIN B Pa3HbIX
CTpaHax, K npuMepy, MUCCUOHepcKada OedaTeNlbHOCTb XPUCTUaH
6bina 6bl HeMbiciMMa 6e3 nepeBoaoB. Mo cell OeHb cyllecTByeT
NOTPEeObHOCTb B MepeBoAe PeMrmMo3HOn nuTepaTypbl, Bedb
NOMMMO KaHOHWYECKUX MePeBOaOB CBALLEHHbIX KHUI CYLLEeCTBYeT
BHYLUMTENIbHOE KOJIMYECTBO HenepeBedeHHON Teosornyeckon
nMTepaTypbl.

[lepeBO, TEKCTOB PENIMTMO3HOr0 copepXaHus npepcrtaBngetr



cob0W CNOXHbI, MHOFOYPOBHEBbLIN MPOLLECC, KOTOPbIAN cYNTaeTCs
B JIMHIBUCTUKE OTAE/IbHbIM, BECbMa CNIOXHbIM U Masion3yYeHHbIM
BUOOM MepeBoaYeckon aeatenbHocTu. ViccnepoBatenn msyvatroT
0COBEHHOCTM [JaHHOro BWAa nepeBoga, MeToAbl, Npobnembl
ajlekBaTHOCTM NepeBoa, ero nparMaTMYeckom aganTtauumu.

Cneunduka pemMrmosHoOro nepeBoja B 3HaYUTENbHON CTEMNEHU
3aK/lloyaeTca B TOM, YTO OT nepeBogymka TpebyeTca He TO/bKO
6necTdllee 3HaHME [OBYX £3blKOB, HO U rnybokoe MNOHMMaHue
TeKCTa, Hanmn4une 3Ha4YnTeNbHbIX GOHOBbBIX 3HaHUI B 9TOM o6nacTu.

B cny4yae c npaBoc/aBHbIM NMePeBOAO0M COXHOCTb 3aK/to4aeTcs
elle M B HaMYMM apxanyHoM NEeKCUKK, T.e. YCTapeBLUNX CJIOB, a
TakK>Xe NeKCUKN U3 LLepPKOBHO-CNAaBAHCKOIO A3blka, YTO HEOB6XOANUMO
YYNTbIBaTbBMNEepeBOge MHAXOANTbIKBMUBANEHTbIC/TOBUKOHCTPYKL UM
BAPYrOM A3blKe, MPU 3TOM COXPaHsa CTUTNCTUYECKME OCOBEHHOCTU
NcxopHoro Tekcrta. MNMepeBoounK O0OMKEH XopoLwo 3HaTb MucaHue,
NOHUMAaTb NOATEKCT U NepPeHOCHble 3HaYeHUs C/IOB, HEe UMeloLLue
aHanoroB B APYroM a3blke, B MPOTUBHOM CJ/ly4yae BMecCTOo NnepeBoaa
NoNy4YnTCa nepepava KPaTkoro cogepXxaHus TekcTa.

Be3ycnoBHO, 3TO O4YeHb C/IOXHas 3ajava Os8 CeMUHaAPUCTOB.
CTyOeHTbl CEMUHAPUN, KakK MPaBuo, XOPOLLIO 3HaOT CBOO byayLLyto
cneunanbHOCTb, UMEIT JocTaToYHble GOHOBbIE 3HAHWUSA, HO MpPU
nepeBoae UM KpanHe He XBaTaeT 3HaHMN B 06/1aCTU JIMHTBUCTUKM.
BoT noyemy Heob6xoguMMo nNpu 0ByYeHUM MnepeBody CTYOEHTOB
ceMuHapum obpallatb ocoboe BHMMaHWE Ha JIMHTBUCTUYECKUEe
OCOBEHHOCTU TEKCTa, YMeHWe NpoBOAUTb ero aHanma, 3HaTb
CNoBapu U yMeTb UMM CBOGOJHO NMOSb30BaTbCH.

Taknum o06pasoMm, HayuyuTb CTYOEHTOB MNepeBoay nuTepaTypbl
no ux 6ygyuwien cneumanbHOCTU SBNSIETCA OCHOBHOW 3apadven
aucunnnuHbl "AHFIMNCKMN 93blKk B chepe npodeccrnoHanbHOM
KOMMYHUKauun" .

JaHHOe y4yebHOe nocobue COCTOUT W3 [OBYX Yacten -
TeopeTnyeckorm W npakTuyeckon. B TeopeTuyeckom 4YacTu
n3yyaetcd UM o6ob6uwaetcd OMblT BbAAOWUXCA PETUTNO3HbIX
nepeBoA4YMKOB, CTYAEHTbl 3HaKOMATCA C NpMueMamMu 1 cpeacTBamm
nepesoaa, CNOCco6CTBYIOWMMHU 00BUTbCS a[eKBaTHOCTMU
nepeBoa, a B NPakTUYECKOM YaCcTu npeacTaBeHbl OPUrnHanbHble
NnpaBoOC/aBHble TEKCTbl Ppa3HOM TeMaTUKKN A1 aHann3a u nepesoaa.
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TEOPWUA NEPEBOOA



TEMA 1

NCTOPWUA NMEPEBOLA

1. JaiTe onpepeneHne MoHATUA «nepeBop» (onpepeneHue
J1.C bapxypaposa).

2. YTo u3yyaeT Teopus nepesoaa?

3. Moyemy npodeccus nepesogyMkKa CHMTaeTCs caMon ApeB-
Hei?

4. Koraa oTMevyaeTcs BCeMUpPHbI AeHb nepesona?
5. KTo cuuMTaetcs ogHUM M3 NepBbiX NepeBoAYNKOB?

npOLIMTal;ITe B yqe6HMKax o Teopun riepeBoa TEKCT, NocBs-
LL[eHHbII;’I ncrtopunun riepesoa n orBeTbTe Ha cJ/iegyrouine Boripochl:

Kak mn3BecTHO, npodeccua nepesogyvmka ABNSETCHd OOHOMN U3
caMbIX OpPeBHUX NPoPeccuin Mmpa, B TO Xe BPEMS JIMHIBUCTbI He
MOryT TOYHO OTBETUTb Ha BOMPOC O BPEMEHU BO3HUKHOBEHUS Mne-
peBoaa, MOCKObKY UCTOPUSA NepeBoaa NnpepbiBUCTa He TONbKO BO
BPEMEHU, HO U B NpocTpaHcTBe. KOHEYHO, yyYeHble HaxoaaT UCTO-
puyeckme 0O0KYMEHTbI, CBUOETebCTBYIOLLNE O NepeBogYecKomn ae-
ATeNbHOCTU B rNy6OKON OPEBHOCTUN, HO 3TO He JaeT A0CTaTOYHbIX
OCHOBaHWI yTBEpPXaaTb, YTO NepeBo He CYLLeCTBOBAas ellle paHb-
e, B APYroM KOHLe cBeTa. TeM He MeHee JIMHIBUCTbl YBEepeHbl B
TOM, 4YTO MepeBOof, BO3HUK B rnyboKoi OpeBHOCTU, cpa3sy nocrne
TOro, Kak BO3HWKa MNOTPEBHOCTb B 0OLLLEHUN MeXAy HapoaamMum

Hanpumep, o TOM, 4TO nepeBog4veckass OedTeNlbHOCTb Benachb
y>e B lll TboicayeneTun 0o H.9., CBUOETENbCTBYIOT MNMNHSAHbIE Tabnny-
KW, OOHapy>XeHHble B 6ubnmnorteke HUHeBnnM — ctonunue Accunpum



YACTb | « TEMA1

B TekcTtax CegauweHHoro lNucaHmna npegcrasneHa NCTopus npo-
NCXOXOEHMNS A3blka U BEpPCUS ero pasgeneHund. Nepesogyumkuy 3aro-
BOPWIN Ha «TbiCAYe A3bIKOB» U MOJIOXKWUIN Ha4ano CBOEN aedaTesb-
HOCTM yXe CO BpeMeH BeTxoro 3aBeta a MMeHHO, BaBunoHckomn
6allHK. 3TO CAYyYMIOCh MOce TOro nepmnoga, Korga Ha Bceul semne
Obl1 OOAVH A3blK U OOHO Hape4ne (cMm. BbiT. 11: 1). HO NOoTOM KOM-
MYHWKaAUWW, a 3HAYUT U NepeBoq, CTanu urpaTtb U NPOAOSIKalOT
UrpaTb B HACTOSLEE BPEMS KITHOUYEBYIO POJIb B OTHOLWIEHUSAX MexXay
ngbMun U rocygapcrteamMu.

[ng coBpeMeHHbIX NepeBoaunMKoB BaBMnoH — CMMBOJ UX NPO-
deccun. XypHan MexayHapogHon penepaumm nepeBoayYmnKoB Ha-
3biBaeTcsa BABEL — Tak Ha opeBHeeBpenckoM sA3bike 0603Havasncs
BaBunoH.

HecMoTpga Ha To, 4YTO nepeBof, U npodeccusa nepeBogumnKa nos-
BUNUCH B chepe XPUCTUAHCTBA, B HAaCTOALLEE BPEMS BO BCEM MUPeE
ollyLLLaeTcs HexBaTka KaapoB B 061acTu NepeBoaa U, B YaCTHOCTH,
KpalHe HeJoCTaTOYHO FPaMOTHbIX U KBanndULIMPOBaAHHbIX Nepe-
BOOYNKOB PENUTMO3HbIX TEKCTOB.

Ponb nepeBoaYnKa OYeHb 3Ha4YNTENbHA, U K HEMY NPEeabABMAAOT-
cs Bbicokune TpeboBaHmsa. OH O0/1KeH 6bliTb BbICOKOOOpPa30BaHHbIM
yenoBekoM, obnagatb OOWMPHBIMU N PA3HOCTOPOHHUMWU 3HAHU-
aMu. BnonHe o4eBMOHO YTO MPaBOCNAaBHbLIN NEPEBOAYMK A0J/IKEH
XOPOLIO 3HaTb AaHHYl0 obnacTtb, bnecTaue 3HaTb bubnuto, 6bITh B
Kypce COBPEMEHHbIX MeXAyHapoaHbiXx cobbiTun B chepe npaBo-
CnaBus, 3HaTb MONNTUYECKOE YCTPONCTBO, SKOHOMUKY, reorpaduto
pPa3/IMYHbIX CTPaH, OOMKEH U3y4vaTb NuTepaTypy, UCTOPUIO, KYJb-
TYPY APYrux HapoaoB M 0COOBEHHO Hapoda TOM CTPaHbl, C A3blKa
KOTOpon oH nepeBoaunT. OH O0/IKEH 3HATb 6bITb 3HAKOM C peanu-
AMN. He3HaHMe peanui BeaeT K owmnbkam B nepesoae mnm obec-
LBeYnBaeT nepeson, Numuwas ero HaumoHanbHoro konoputa. OHO
MOXEeT Tak>Xe NPMUBECTU K rpybbiM oLmnbKam, Co3aatoLLMM NOXHOoe
npencraBfeHne O CTpaHe U ee Hapoae.

MepeBoAuMKY HYXHbI 1 0bLLe dunonornyeckme 3HaHus, Tak Kak
MHOrmne npobnembl nepesoga MoryT 6biTb pa3pelleHbl TOMbKO Ha
LLUNPOKON GUNONOrMYecKom ocHoBe. Takas NoaAroToBka MoXeT ybe-
peyb nepesoayumnka ot owmnbok. OT nepeBog4vnka Tpedbyertca rnybo-
KOe 3HaHMe ABYX 93blKkOB — TOro, C KOTOPOro BegeTcs nepesos, u
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NCTOPUA MEPEBOOA

TOro, Ha KOTopbl OH nepeBoauT. MNMog rNy6oKMM 3HaHMEM HA3blKa
MMeeTCs B BUY 3HAHME BCEX €ro acrnekToB: POHETUKU, rpaMMaTn-
KW, NEKCUKONOTNN N CTUNINCTUKKN, 6e3 Yero He MoryT ObiTb NpaKkTu-
YecKmn paspelleHbl TPYAHOCTU rpaMMaTUYeCcKoro, NeKCUYecKkoro um
cTunnctuyeckoro nopsaka (H.K. Fap6osckun).

[aBag onpepneneHne MOHATUIO «MepeBOod», MOXHO MUCMO/b30-
BaTb TO ob6obuiatollee onpeneneHne, kotopoe 6bino cagenaHo J1.C.
BapxynapoBbiM, KOTOPbIA cuyuTan, 4to «llepeBogoM Ha3bliBaeT-
cs npouecc npeobpasoBaHMsa PeyYeBOro Npon3BeneHna Ha ogHOM
13blke B pe4yeBoe NnponsBeaeHune Ha OPYyromM g3bike npu coxpaHe-
HUN HEM3MEHHOI O NfaHa coaep>XaHus, TO eCTb 3HaYEeHUa».

NCTOPWUA NMEPEBOOA B POCCUN.
KUEBCKAS{ PYCb

NcTtopusa nepeBoaa B Poccuun BegeT cBoe Havano CO BPpeEMEHMU
NPUHATUA XPUCTUAHCTBA W MOSBIEHUS Ha Pycu nMMUCbMEHHOCTMW.
ABCONOTHLIM NpunoputeToMm, MNMpnbnusntenbHo ¢ X B. Ocobyto no-
NyNApPHOCTb Mosy4vynna Teopuss NOCMIOBHOIoO nepesoga, B OCHOBE
KOTOpPOM Obl/1I0 BOCNPUATME CaMOro CNIOBECHOro 3Haka TeKCTOM
Bnbnun. MNMepBble NnepeBoabl BbINO/IHANNCL , B OCHOBHOM, C rpeve-
CKOro s3blka. [lepeBofbl BbIMONHAMNCD FPekaMun C rpevyeckoro Ha
cnaBaHcKkUN a3bik. Cpean NepeBoaoB TOM NMopbl cneayet oTMeTUTb
COYMHEHUA BbloaloLWMXCS yunTenen uepkBn — cBT. MloaHHa 3naTo-
ycTa, CcBT. puropusa Hucckoro, ceT. Bacunua Benukoro. Cnegyer
OTMETUTb Takne nepeBobl TEKCTOB KaK XWUTune cB. VIpuHbl, Xuntmne
npn. Anekcus, yenoseka boxunsa a TakXxe XPOHUKU — XpPOHUKa [e-
oprmna AntapTona un ap. XapakTepHOW YepTon nepBbiX NepeBoaos
Obl1a MakCUManbHasa NPUBANXEHHOCTb K OpUrnHany.

B nocnenytouwume Beka (XI — Xl B.) Hapaay ¢ xpucTuaHcKon nn-
TepaTypoun rnepeBoaaTCa TakXXe CBETCKME NPOn3BeaeHNs C HpaBo-
YYNTENbHOI0 CoAep>XaHug, a Takxe U Apyrme KHUru.

MockoBckui nepuop,. B X1V — XVII B. HauMHaeT olyLaTbCa CABUM
B BOCMNPUATUM TEKCTa KakK CBSA3YIOLLEro 3BeHa Mexay 4Ye0BEKOM
n TBopuOM. Ha cMeHy Teopun MOCNOBHOINo nepesoga NpuxoauT
rpaMmmMaTuyeckas teopms. Bo3apocno KonmyecTBo NepeBooB CBET-
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YACTb | « TEMA1

CKOW nuTepaTypbl.

B XVI B. CBOM No3nuunu 3aBOEBbIBAaeT rpaMmMmaTmnyeckas KOH-
uenuus nepesopa. DTOT Nepuon CBA3aH C nNepeBoayvYeckon pes-
TenbHocTbio MNMpen. Makcuma Mpeka, y4eHOro MoHaxa, KoTopbi No
npurnaweHunto Bnacten npmboin B MockBy ns Npeuymun. OH OCHO-
Ba/ WKOJY nNepeBoaa, B KOTOPOM KYyNbTUBUPOBANOCH TLLATENbHOE,
BCECTOPOHHEEe W3yyeHue noasinHHMKa. VMMeHHO npenoaobHbin
MakCcuM cumuTasn, YTo NepeBOdYMUK OO/IKEH OTNMYATbCSA BbICOKOWN
06pa30BaHHOCTbIO, 3pYyANLIMEN, @ TaKXKe 3HATb rpaMMaTuUKy U puU-
TOPWUKY, YMETb aHaNM3npoBaTb NOAJIMHHUK, N, CNeaysa Noc/IOBHO-
MY NPUHLMNY, YYNTbIBATb NPU BbIOOPE C/OBa B HEKOTOPbIX CAyYasaX
KOHKPETHbIM KOHTEKCT 1 00U CTUNb NPOU3BeaeHuUS.

NccnepoBaTenn Teopuu nepeBoa BblOeNsdioT YeTbipe rpynmnbl
nepeBoa4YMKOB, 3aHMMaBLUNXCS MepeBOoaYEeCKON AeaTeNIbHOCTbIO B
XVII B.:

1. «NpUKasHble NepeBOAYMKM» — MepPeBOAYNKM MOCKOBCKOIO
Moconbckoro Npukasa;

2. NepeBogYnNKN-nepoMoHaxu: Enndannin CnasmHeuknin, Apce-
HUM pek, a TakxXe apxunenmnckon duoHucum pek;

3. cnyyaliHble pa3oBble NepeBOUYUKU;

4. nepeBOOYUKM «MO XenaHu», B OCHOBHOM, NPUBAMXKEHHbIE
vapsa: AHopen MaTtBeeB, borgaHoB, KHA3b KpONOTKUH.

MeTpoBckasa anoxa. [nd OaHHOro nepuoja XapakTepHOo pac-
LIMPEeHNe guana3oHa CBETCKMUX HeXyOoXeCTBEeHHbIX TeKcToB. [1o-
TPeBHOCTb B YCBOEHUN C MaKCMMasibHOW NMOJIHOTOW NMo3HaBaTe b-
HOM MHpOPMaLIMM TeKCTa NOpPoXaaeT HOBble MPUHLMMbI NepeBoaa,

12



NCTOPUA MEPEBOOA

-

O

° YTPAXKHEHNS

61M3KMe K TeM, KOTOpble paHblle npoBo3rnacun B EBpone MapTuH
JltoTep.

BbinosiIHUTe TecT.
1. MepBbIM PENUTMO3HbIM MEPEBOJYNKOM ObliN

a. NpenogobHbIn Makcum Mpek;
b. paBHOanocToNbHbIN Knpunn;
c. 6naxxeHHbl lepoHNM.

2. 30 ceHTAOpSA aBngeTca gHEM NaMaTH

a. 6naxeHHoro ABryctuHa;
b. 6naxeHHoro MepoHnma;
c. nepeBoaumkoB CeHNnTyarnHThbl.

3. BeTxuit 3aBeT nepeBen Ha ApPeBHErpevYeckmnin a3bik

a. NpenogobHbIn Makcum Mpek;
b. cemMbaecaT TONIKOBHUKOB;
C. COCTaBJ/ieHa U3 BOJIbHbIX NEPEBOOB.

4. CBsaTble paBHoanocTonbHbie Knpunn u Medoauin

a. nepesenn BeTxmin 3aBeT Ha PyCCKUM A3bIK;
b. cozpanu cnaBgaHCKYto a3byky;
C. BHECNM BK/aj, B pa3BuTMe TEOpUM NepeBoa.

5. MpenonobHbI Makcum Mpek nepeses Ha CTaBAHCKUN S3bIK
a. ToNnKoBaHuMe Ha lNcanTups;
b. uepkoBHYyO Uctoputo deonopuTa;

C. TonkoBaHua ceaTuUTensa MoaHHa 3natoycTta Ha EBaHre-
nmsa ot MaTtdesa n MoaHHa.

13



YACTb | « TEMA1

MoaroToBbTe YCTHOE COOBLLEHMNE MO OQHOMN U3 NEPEUYUCTIEHHDIX

Tem:

10.
1.

12.

[Nepesopg, CeHI'ITyaFI/IHTbI n ero BiandHme Ha rnepesBogyeckyto
0edaTeNbHOCTDb,

MuWpoBble penurum n nNepeBog;

BeTxo3aBeTHaa nutepaTtypa U ee nepeBobl Ha rpevyeckui
A3bIK;

CospaHune naTuMHCKon bnbnuu;

Bknap 6naxeHHoro lepoHnma B nepeBo Hosoro n Betxoro
3aBeTa;

MepeBoabl BUGNNK Ha gpyrue eBponenckmne 93blku N 6opbba
C HUMU;

MepeBogyeckass OedATENbHOCTb CBSATbIX PaBHOAMOCTOJIbHbIX
Kupunna n Medpoaunsg, yuntenen CnoBeHCKUX;

MNepeBogyeckas peatesnbHOCTb npenogobHoro Makcuma
peka;

BblgatoLmecs rnpaBocsiaBHble NepeBogvYnKu;
OcHOBHble aTanbl UCTOPUM NepeBoda B Poccuu;

Ha3oBUTE MMeHa U3BECTHbIX POCCUNCKUX NepeBOAYMKOB U
KPaTKO oXxapakTepusynTe BKAag KaXaoro U3 HUX B pa3Butume
nepeBopa;

KakmMmu kayectBamMu, No BalleMy MHEHWI0, OO0MXKeH obna-
0aTb XOPOLWWA NepeBogynK?

14



TEMA 2

BObl N ®OPMbI
NMEPEBOOA

ccnepoBaTtenu onpenenstoT BUAObl NepeBofa Ha OCHOBaHUMU
Pa3NNYHbIX KPUTEPUEB, OCHOBHbBIM M3 KOTOPbIX SIBIIETCHA OTHOLLE-
HMEe TeKCTa K TOMY U MHOMY XaHpy. Mo aTOMYy KpUTEepUio Bbiae-
NA0T ABa OCHOBHbLIX BUAa NepeBoaa: NepeBo Xy/40XEeCTBEHHbIN U
nepeBop crieumanbHblii.

Ecnn XypoXXecTBeHHbI nepeBop, GYyHKUMOHMPYS B chepe Xy-
00>XEeCTBEHHOW NuTepaTypbl, ONMPaeTCca Ha NUTepaTypoBeaYecKm-
OPMEHTUPOBAHHYID TEOPWUID, TO CMNeuManbHbliM NepeBon pelaer
npexpae Bcero MHGOPMaUNOHHO-KOMMYHUKATUBHbIE 3adayn, 00-
CNY>XWNBag pPasnNYHble NpeaMeTHble OTpac/iM 3HaHUK, nMmetowme
cneynduyeckyto TEPMUHONOINMYECKyro HOMeHKnaTtypy (obuwe-
CTBEHHO-MOMUTNUYECKME OTHOLWIEHUS, pas3finyHble 06N1acTU HayKu
N TEXHWUKWN, aJMUHUCTPATUBHO-XO39NCTBEHHOE YyMnpaBieHune, au-
naomMaTtusg, BOeHHOe Oeno, rpucnpyoeHuns, ¢uHaHCbl, KOMMep-
uma, nyenmuucTnuka v T. 4.), a TakXe pasHoobpasHyl TeMaTuky
noBceagHEBHOro peyeBoro obuweHmna. OCHOBOM JaHHOro nepeBoaa
ABMSETCH NUMHIBUCTUYECKAsa Teopus nepesoa.

Opyrnm BaXKHbIM KpUTepmeMm sBngaetca ¢popma oCyLLeCTBNEHUS
nepeBoaa, YTO MO3BOMSET PasinyaTbh NMUCbMEHHbIA U YCTHBIN Ne-
pPeBOMbl, @ TaKXe UX PasHOBMOHOCTU (NepeBo ABYCTOPOHHMIN, NO-
cnegoBaTesbHbIM U CUHXPOHHbIN).

MucbMeHHbIM NepeBop, — Hanmbonee pacnpocTpaHeHHasa Mpo-
deccunoHanbHaga dopma nepesoga. lNpn nNMCbMeHHOM nepesBone
pes3ynbTaT OedaTesIbHOCTU nepeBoavnka npeacraBneH B NUCbMEH-
HOM Buae. Ero HasbiBalOT TakXXe NMMCbMEHHO-MUCbMEHHbIM, Korga
oba g3blka ynoTpebnaTca B NMCbMeEHHON dopme. ITOo, Mo CyTH,
TakKXXe 3puUTenbHO-NMUCbMEHHbIN NepeBo, T. €. MMCbMEHHbIN Nepe-
BOJ, TEKCTa, KOTOPbIA BOCMPUHMMAETCH 3puTeNnbHO. NMUMCbMEHHbIN
nepesof, Ha CNyX — 3TO MUCbMEHHbIN NepeBo, TEKCTa, BOCMPUHS-
TOro Ha CnyX. TO TO Xe, YTO U YCTHO-NMUCbMEHHbIN NepeBo.
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YACTb | « TEMA 2

CuunTaercy, 4To NMUCbMEHHbIN nepeson bonee TOHHbIVI, MOo3TOMY
9Ta edTeNibHOCTb Nnepesogymka CHUTaeTCd MCKYCCTBOM.

YCTHbIN nepeBof, obbeanHseT Bce GopMbl nepesoaa, Npeano-
narawouwue yctHoe odopmrieHune. Ero pasHoBMOAHOCTU: 3pUTENb-
HO-YCTHbIN NepeBo, WX NepeBoa C NUCTAa, T. €. YCTHbIN NepeBos,
OCYLLECTBNSEMbIN OOHOBPEMEHHO CO 3PUTENbHbIM BOCMAPUATUEM
NCXOOHOro MUCbMEHHOIro TeKCTa. YCTHbIM NepeBoa, Ha CyX BKIO-
YaeT rmocsieqoBaTes/IbHbI U CMHXPOHHbIVM nepeBoabl. MNocnenoBa-
Te/IbHbI NepeBo — YCTHbIM NepeBo/, COObLLEHNA C OQHOrO A3blKa
Ha APYron Nocrse ero NPoCcNyLWwmMBaHUS, OCYLLLECTBISEMbINA B KOHLLE
Bcero coobueHna. OH BK/IOYAET: NocnenoBaTeNbHbIA NepeBos, C
3anucbio, Korga nepeso BO BpeMsa BoCnpusaTna pukcunpyeTtcs rne-
PEBOAYNKOM C MCMNO/Ib30BaHMEM CUCTEMbI 3aNnucen B nocnenosa-
TeNnbHOM nepeBoae; ab3auHo-PppPas3oBbi NepeBomd — YNpoLL.eHHas
dopmMa nocnenoBaTenibHOro rnepeBoja, Korga TeKCT nepesBoanTcs
nocsne npocnyLwmnBaHUs ero He LLeIMKOM, a Mo 4YacTaM.

CUHXPOHHbIM MepeBod, — CyTb YCTHbIM nMepeBof, coobuieHna ¢
O[HOTO s3blka Ha APYron, oCyL,EeCcTBAEMbIA NepeBoJYNKOM OOHO-
BPEeMeHHO napa’snesibHO NepeBoaAnMOMY TeKCcTy. PasnuyaloT:

e CUHXPOHHbIV nepeBo Ha C/yx — 3TO COBCTBEHHO CUHXPOH-
HblA NepeBoa, Korga nepeBoaynK BOCMPUHUMAET UCXOOHbIN
TEKCT TO/IbKO Ha CJ/lyX W NepeBOoaUT ero rno Mepe pasBepTbl-
BaHUS;

e CUHXPOHHbIV MepeBos C /IMCTa — MepeBo[, OCYLLLEeCTBNAETCS
C ONOPOMN Ha NOoJIyYeHHbIN 3a 5-15 MUHYT 00 Havyana paboThl
MUCbMEHHbIN TEKCT BbICTYMN/IEHMS, NepeBOAYMK COObpasyeT-
CS C peyblo opaTopa, ee pas3BepTbiBaHWEM U BHOCUT HeOb-
XOANMbl€ KOPPEKTUBbI, EC/IN OpaTOpP OTCTYyNnaeT OT NepBOHa-
YanbHOro TEeKCTa;

e CUHXPOHHbIV repeBos C Oropoy Ha TEKCT — 3TO CUHXPOHHOE
YTeHMe 3apaHee NnepeBefeHHOro MoAroTOB/IEHHOrO TEKCTa,
KOTOPbI NMepeBoAYMK 3a4YnmTbiBaeT, coobpasysacb C pas3Bep-
TbIBAHMEM PeYn opaTopa U BHOCH HEOOXOOUMbIE KOPPEeKTU-
Bbl, €CN1M OpaTop OTCTynaeT OT NepBOHAaYaIbHOro TEKCTa.

Pa3nnyatoT 0gHOCTOPOHHMI N ABYCTOPOHHUK NepeBoabl.
OOHOCTOPOHHUK repeBoa — 3TO NepeBofq, KOTOPbIA OCYLLECT-
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BAObl N ®OPMbI NMEPEBOA

BN1€TCH TO/IbKO B O4HOM Hamnpas/ieHuu, T. e. C 0gHOro (McxogHoro)
A3blKa Ha ,u,pyr0171 A3blK NMepeBona.

LIByCTOpPOHHUI nepeBo — 3TO NocnegoBaTenbHbin Nnepesop, b6e-
ceabl, OCyLEeCcTBASEMbIN OQHUM NepeBoaYNKOM C OOHOro (nepBo-
ro) a3blka Ha gpyron (BTOPOW) A93blK U C APYroro (BToporo) s3bika
Ha NepBbin 93bIK, T. €. C MHOCTPAHHOIO A3blka Ha PYCCKUM 43bIK, a
3aTEM C PYCCKOro g3blka Ha MHOCTPAaHHbIN 93bIK B XO4,e pa3BepThbl-
BaHMS BbiCKa3blBaHUA, becenbl.

MOXHO BCTPETUTb MHEHME O TOM, YTO JaHHbIM BUA, NepeBoaa He
O4YeHb TOYHbIN, a AeATeNbHOCTb NepeBogymnKa — pemMecro.

[TOMWUMO OCHOBHbIX KPUTEPUEB, THMNA XaHPOBO-CTUTNUCTUYECKO-
ro U 3aBuUcCALLEro OT GOpMbl NPeacTaBfieHns pesynbraTta, cyue-
CTBYIOT Apyrue kputepun. Hanpumep, npmHagnexHocTb nepesoja
K TOMY U MHOMY TUMNY MOXHO OonpenenmTb Ha OCHOBE COOTHOLIEe-
HUSA cogep>XaHua n GopMbl NocnegHero ¢ cogepxxaHmem n GopmMon
opurmnHana. OCHOBbIBAasiCb Ha YKa3aHHOM MOMEHTE, MOXHO FOBO-
PUTb O NepeBogax BOSIbHOM, AOCNOBHOM, ByKBasibHOM, MOC/IOBHOM
N agekBaTHOM, UMM 3KBUBANEHTHOM. BoNbHbIM Ha3biBalOT nepe-
BOA-NpeasioXXeHne, npu KOTopomM obuiee copgepXXaHne opurnHa-
na nepepaeTca Ha OPYrom sA3blke He3aBMCUMO OT Apyrom Gopmbl
opurnHana. lNo cyuwecTtBy, OH NpeacTaBngeT nepeson cybbeKkTuUB-
Hbi. ICTOPUYECKU OaHHbIA TUM MEXDbA3bIKOBOM KOMMYHMUKALNU
ynoTtpebnsancsa Kkak npu 6biITOBOM M OeN10BOM 0OLWEHNUN, TaK U NpuU
nepeBoae NPou3BeaeHNN Xya0XKEeCTBEHHOMN NNTepaTypbl.

Mpwn nOCNOBHOM nepeBoae HabnwgaeTca cregoBaHne 93bIKOBOWM
dopMe opuUrmHana, 1. €. CEMaHTUKO-CTPYKTYPHbIE XapaKTePUCTUKU
13blka NOAJIMHHMKA BOCMNPOMN3BOAATCS Ha 13blKe nepeBoaa. Ha3BaH-
HbI TUM LUMPOKO NPUMEHSAICA B UCTOPUM NMepeBoaa Npu nepenaye
TEeKCTOB, NPUHaanNexalwmnx pa3nnyHbiM XaHpaM, HO Hanbonee 3a-
METEH OH B NepeBoJax cakpasibHOWN nnTepaTypbl (HaNnpumMep, MHO-
rmx Bepcun bubnuun). Bmecte ¢ TeM cymTaTb €ro UCKIKYNTENbHO
OOCTOSSHMEM MPOLWIOro HEBEpPHO, MOCKOJIbKY C 3/IeMeHTaMun Oo-
C/TOBHOCTMU, MOPON BeCbMa 3HAYUTEsIbHbIMU, NPUXOONTCS CTaNKU-
BaTbCS M NOHbIHE. [Tpn 3TOM Hepeako Habnwganucb cnyyau, Korga
CUHTaKCUYeCKNne KOHCTPYKLUN 1 060pOTbl NCXOAHOro A3bika (L14),
NpoHMKasa B nepesogamnm a3bik (M) n cMewmBascb ¢ eanHULLAMN
rnocnegHero.
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YACTb | « TEMA 2

Byaoyuu no cBouM nMpuHUMNAM U MeTodaM MPOTUBOMONOXHbIM
BO/IbHOMY («CYyB6beKTMBHOMY») MepeBOoAy, OOC/OBHbIA MepesBon,
NMeHyeTCs Tak)Xe 06bekTUBHbIM. BykBasbHbIi MepeBo/, CTPeMs-
WKUIACS K coXpaHeHMio dopMarbHbIX U CEMAaHTUYECKUX KOMMOHEH-
TOB OpUrKMHana npuv nepegave ero Ha OPYyron A3bik, B onpeneneH-
HOM OTHOLUEHUM BNN30K K NpeabiayLLeMy U MOXET YNoTpebnaTbcs
B COYEeTaHUN C HUM.

OTnnYnTENbHBIM NPU3HAKOM MOC/IOBHOrO Nepesoda npusHaeT-
CcS Takas nepegada CMbic/la U cogep>XaHusg opurmnHana, npu KoTo-
POW YyYNTbIBAOTCA CUHTAKCUYECKMNE N CTUNUCTUYECKNE COOTHOLIE-
HMa mexagy A v MA. 91oT TMN NnepesBoaa WMPOKO UCNOoNb30Basics
N ncnonb3yeTcs (B NocnenoBaTelbHON U CUHXPOHHOW dopmMax) B
Taknx cpepax MexbsA3blKkOBOM KOMMYHUKaLUMK, KaK Pa3IMYHOro
poda MexayHapoaHble coBelwaHus U KoHdepeHuun, cyoonpomns-
BOACTBO M T. . Npnyem 3aecb OH MOXET HOCUTb U ABYCTOPOHHUN
XapakTep, Korga n ncxogHoe pevyeBoe NpounsBegeHne, n ero ne-
penayva Ha M9 ocywecTBna0TCAa B YCTHOM GOPME U BbINOHAOTCS
Kak rnepeBof, C INCTa (TEKCT, CyuwecTBYyOWMN Ha NP B NUCbMeEH-
HOM BuAae, Bocnpomssogmtcs Ha N yCcTHbIM nyTeM). BO3MOXHbI U
KOMOWHaUMM HasBaHHbIX TUNOB. CrneayeTt 3aMeTUTb, YTO 3Ta ¢op-
Ma MeXbA3blIkOBOro 0b6LeHnss N3BECTHA C rNyboKon OAPEeBHOCTU U
OTMeYeHa B psiae UCTOYHMKOB. Tak, B KHuUrax Betxoro 3aBeTa, co-
obuwaeTtca o6 annu3oge, UMeBLUMM MECTO Mocse BO3BpallLeHUa U3
BaBUIOHCKOro nneHa (V B. A0 H. 3.) N3paunbTsaH, B 601bLUMHCTBE
CBOEM Y>e 3abbIBLUMX OPEBHEEBPENCKNIM 93blK, HA KOTOPOM Obli0
HanucaHo CesleHHoe NMncarHne, 1 Nonb30BaBLUMXCA apaMenCKUM.
Korpa cBALLEHHOCNYXUTENb U KHUXHUK E3apa, ObIBLUIMK AYXOBHbIM
HaCTaBHMKOM CBOMUX COMJIEMEHHUKOB, B COMPOBOXAEHUN OPYrUx
CBSALLEHHMKOB B30OLLIE/ Ha BOCCTAHOBJIEHHYIO TOPOACKYID CTEHY
Nepycanuma, nepen KOTopon cobpancsa BeCcb Hapod, U PacKpbi
KHUIy 3aKoHa MouceeBa, TEKCT NocnegHen ornawasncs B Noa/nH-
HUKE, B TO BPEMS KaK CTOsIBLUME PAOOM CBSILLEHHUKWN nepesoannm
ero Ha apaMencKkum.

MpUMepPHO B TO XXe BpeMs B cMHarorax 6bi1a npuHaTa NpakTuka,
Korga TekcT CaweHHoro MNucaHmsa TUXO YnMTancsd Ha OpeBHeeB-
PENCKOM, a TPOMKO NepeBoaun/ca Ha apaMenckui, T. e., Mo cyuie-
CTBY, BbIMOJIHANICA CUHXPOHHbIN NMepeBo.

C ncnosb3oBaHWEM MOCJIOBHOIO TUMa B ero NMMCbMeHHoN dopme
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BObl U ®OPMbI NMEPEBOA

nEMUXoanTcda CTalkmBaTbCd M NMpn nepesoge HayvYyHoO-TeXHN4YeCKmnxX
TEKCTOB, NpUYEM 30eCb Hepeaku cnyyaum, korga otcytcteme B 14
TEX UITN UHBbIX TEPMNHOB U NOHATUN BbIHY>XOa€T rnepesogyvynka K mx
COo3aHuio.

[NoHaTMe ageKBaTHOro (3KBMBANIEHTHOr0O) Nepesoda NPUMEHS-
eTCa K MeXbsi3bIKkOBOW Nepeaave nponsBeaeHUn XyooXKecTBeHHOM
nuTepaTypbl N onpenenseTcsd obblMHO KakK cOXpaHeHne eauHCTBA
dopMbl U coepXaHUg NOAJSIMHHMKA NPU BOCCO3OaHUN UX cpef-
ctBamu [14. B cxoxeM 3HayeHMM B OTEYECTBEHHOW nepeBoave-
CKOW nutepaType UCMNONb30BaUCh TakKXe TePMWUHbl «MNOIHOLEH-
Hbin nepeBon» (A.B. ®enopoB) U «peanncTtmyecknin nepeso»
(N.A. KawkuH). MIMeHHO Takon Tun nepeBoga npusHaeTca Hanbo-
nee npaBUbHbIM COBPEMEHHbLIMU TEOPETUKAMM XY, 0XXECTBEHHOIO
nepesoaa, CYMTAOWMNMU, YTO «MNJIOXON NepeBoOaYNK TAHET K cebe,
XOPOLINM CTPEMUTCA K aBTOPY».

Taknum o6pasoM, TUMNONOrn3auusa rNepeBoaoB OCYLLECTBASeTCS
Ha OCHOBE CneayoLWMX NapaMeTpPoB:

1. MO COOTHOLLUEHWIO TUMOB A3blka NepeBoaa U 93blka OpUrMHa-
na;

2. no XapaKkTepy Cy6'beKTa nepeBo,u,quKof/ﬁ 0edaTeNbHOCTU U
ero OTHOWeHWKo K aBTOpPY nepesoamnMoro TekKCTa,

3. no TUnny nepeBou,quKoM cerMeHTaumnm m CI'IOCO6y nepepa-
00TKM nepesoanMoro Matepuana,

4. no ¢popmMe npeseHTaunm TeKCTa NepeBoaa U TeKCTa OpUrun-
Hana;

5. No xapakTepy COOTBETCTBMA TEKCTa nepeBoaa TEKCTY Opu-
rMHana;

6. MO >XXaHPOBO-CTUINCTUYECKUM OCOBEHHOCTAM U )KaHpOBOI7I
NMPUHaAOJIeXXHOCTU nepesogmMMoro MmaTtepuarnia,

7. MO MOJIHOTE W TUMYy nepefayvm CMbIC/IOBOro coaepyXaHus
opuruHana;

8. MO OCHOBHbIM QYHKLMUSAM;
9. No NepBMYHOCTM TEKCTa OpUrnHana;

10. no TNy agekBaTHOCTMW.
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YACTb | « TEMA 2

-

| I°| YMNPAXXHEHUS

MpounTanTe pasgenbl 0 BUAax nepesopa U oTBeTbTe Ha cnepy-
louine Bornpochobi:

1. Ha oCHOBaHUN KakKuUX KpUTepueB NPoBOAUTCH Knaccuduka-
Lna BnMOoB rnepesoa.

2. Kakue BblgensatoTcs CI'IOCO6bI, npuemMbl U MeTObl rNMnepesoaa.

3. MNoaymanTe, K KakuM BuUOaM rnepeBoda OTHOCUTCS MepeBof,
PEeUTMO3HbIX TEKCTOB.

Pasgenute nuct 6yMaru Ha ABe 4acTu U Ha OOHOM U3 HUX Hanu-
LUIMTE BCe XapakTepUCTUKX NMUCbMEHHOro rnepesoja, a Ha apyromn
- YCTHOrO.

O6cyauTe Bawle BuaeHMe OCHOBHOIO aeneHns BUaoB nepesoaa
Ha YCTHbIX U MUCbMEHHbIN C APYrUMU CTYAEeHTaMM.

Mocne aToro NOCMOTPUTE Kakue XapakTepUCTUKMN OTMeYaloTcs
npodeccuoHanbHbIMU NepeBoaYUKaAMMU.
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TEMA 3

NMEPEBOAOYECKUE
TPAHCO®OPMALINU

BUAbI )
NEPEBOOYECKWX TPAHCOOPMALINIA

YTo Takoe «nepeBoayeckas TpaHchopmMauumsa»?

MNepeBogyecknMm TpaHchOpMaLMAMM Ha3biBAlOTCA AeNCTBUA
npeobpa3oBaTeNlbHOro xapakTepa Hafd TeKCTOM OpuUrnuHana, ¢ no-
MOLLIbIO KOTOPbIX OCYLLEeCTBMsgeTcd TpaHchopMauua eguHul, uc-
XO[HOro TeKcTa B egMHULbl nepeBoaa. Bemuay 1oro, Yto nepeBos-
Yyeckue TpaHchopMaLmn MPON3BOAATCS C A3bIKOBbIMU eANHULLAMU,
obnapgavWwmMMn N copepXaHUeM U BblpaXKeHUeM, TO cYuTaeTcs,
4YTO OHU TPaHCHOPMUPYIOT U Npeobpa3oBbiBaloT U GOPMY, U 3HA-
YeHue UCXOOHbIX eanHuL,. MepeBoayveckue TpaHchopmaLmm MoryT
6biTb TEKCUYECKNUMU, TPaMMaTUYECKUMU U KOMMIEKCHbIMU (NneK-
CUKO-TpaMMaTU4YeCKUMUN) — BCe 3aBUCUT OT XapakTepa eamHuL,
NCXoOHOro a3bika. K oCHOBHbIM NepeBoAYeCcKUM NpuemMam neKcu-
Yyeckux TpaHchopMaLMii OTHOCATCS:

e TpaHcAUTepauus;

e TpaHCKpMbMpoBaHue;

e KaNbkKMPOBaHMUE;

e reHepanusayus, KOHKpeTuM3auusa, moaynsaumsa, T.e. Nekcu-

KO-CEMaHTU4YecKne 3amMelleHuns.

K OCHOBHbIM TWUMaM rpammaTuyeckmx TpaHchopMaumim OTHO-
caTca:

e [OC/OBHbIV NEepeBoO TEKCTA;

e pacuyneHeHue NpensoXeHun;

e BOCCOEAVHEHME HECKONbKUX NPeasioXeHUN;

e rpamMmaTUyecKme 3aMeHbl 93bIKOBOM CTPYKTYPHOM eanHNLLbI.
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K OCHOBHbIM BMOaM NEKCUKO-TpaMMaTUYeCKUx TpaHcdpopma-
UMM OTHOCATCS:

aHTOHMMUWYECKN NepeBod UCXOQHOro TEeKCTa;

OI'IVICHTeJ'IbeIl\/'I n I'IOFICHI/ITeJ'IbeIl‘/JI rnepesodbl, T.e. 3KCIJINKa-
Lns;

KOMMEeHCaLNOHHbIV NepeBoa.,

KITACCNOUKALNA 3
NMEPEBOOAYECKUX TPAHC®OPMALINA

A.M. OutepmaH n T.P. JleBnukasa BblaengatoT TpU Tuna NnepeBos-
Yyeckux TpaHchopmMaLunn:

rpaMmaTuyeckmne TpaHchopmMaLmy,
CTUNCTUYECKME TpaHcPhopMaLmy,

nekcuyeckue TpaHcpopmaumn.

A.0. lLBenuep npennaraet genntb TpaHchopmMaumm Ha YeTbipe
rpynnobl:

TpaHcpopMaLNM Ha KOMMNOHEHTHOM YPOBHE CEMaHTUYECKOM
Ba/IEHTHOCTH,

TpaHchopMaUUM Ha NparMaTM4YeCckoM YpPOBHE,

TpaHcpopMaLmn, ocyllecTBNalOWMecs Ha pedepeHumanb-
HOM YPOBHeE,

TpaHchopMaLUM Ha YPOBHE CTUIMCTUYECKOM — KOMMPECCUS
N paclinpeHue.

9.1. Peukep Ha3biBaeT gBa Tmna TpaHcdopMaLmii:

rpamMmaTuyeckmne TpaHchopmaumnm B BUOE 3aMeHbl 4acTen
PeYn UM YN1IeHOB NpPeaoXeHuns,

nekcun4yeckue TpaHchopmaLmnn 3akovatoTCa B KOHKpeTu3a-
UMK, reHepanmsauun, gnpdpepeHumnaumnm saHa4yeHm, aHTOHN-
MWYEeCKOM nepeBoae, KOMMeHcaumm noTepb, BO3SHUKAOLWMNX B
npouecce nepesoga, a TakXXe B CMbICIOBOM PasBUTUN U Le-
NOCTHOM NpeobpasoBaHUN.
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NMEPEBOAYECKME TPAHCOOPMALNN

P.K. MuHbap-benopyueB Ha3biBan Tpu Buaa TpaHchopmaumm:

e JleKCuYyeckue,

e [paMMaTnyeckue,

e CEeMaHTUuYyeckue.

KoHuenuusa B.H. Komuccaposa cBoAUTCS K TaKUM BUOaM TpaHC-
dopmaumnn:

e JIeKCUYeckue,

e [pamMMaTnyeckue,

e KOMIUTEKCHbIE.
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TEMA 4

MPEOMNEPEBOOYECKUN
AHAJTN3 TEKCTA

Mpexae 4YeM HauyMHaTb MepeBoq TeKcTa, HeO6XOAMMO BbIMOS-
HUTb cneayoulee:

1.

MpennepeBogyeckuit aHanus

OnpepennTb TUMN TeKCTa, ero AOMUHAHTbl U MHBaPWaHTbI Ne-
peBoja:

I'IpVIMapHO-KOFHI/ITMBHbIl\/ﬁ (Hay4Hble, oduUManbHO-OENOBbIE
TEeKCTbl, aHHOTaUWuWN, aHUMKIoONegnyeckme ctaTbiu);

npennucbiBaloLmne (3aKkoHogaTeNbHble TEKCTbl, UHCTPYKLMUN);

KOFHUTUBHO-39MOLMOHasbHble ()KYpPHalbHble N ra3eTHble CTa-
TbW);

penurnosHasa nutepaTtypa.

. BbigBnTb peyunnmeHTa TekCcTa nepesoja:

NHOMBUAYaNbHO-aBTOPCKUMA;

KONNEeKTUBHO-TPYyNrnoBon (OorpaHM4YeHHbIn BO3PacToM, MNpPO-
deccmen n T. N.);

MaCCOBbIMN.

MCTOYHUK TekcTa opurnHana (aHanorM4yHo pPeuunmeHTy, T. e.
NHONBUOYANbHO-aBTOPCKUIM, KONNEKTUBHO-TPYMNMNOBON UK
MaCCOBbIN).

. Bnabl nupopmauunm:

KOrHUTMBHASA (0O6beKTUBHbIE AaHHbIE, AaTbl, UMEHa, TEPMUHbI,
TOMOHWUMbI U T. N.);

npegnucoiBatoLlas (anennaTtnBHag);

aMOoUMOHanbHag (Ha ypoBHe JIeKCUKWU , TfpaMMaTUKKN, Hanpu-
Mep, UHBepCUS, aMpaTnUYeCcKne KOHCTPYKLUNN U T.M.);
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e 3cCcTEeTMYeckas (noasua aMOLIMOHaNbHON).
5. KOMMyHMKaTMBHOE 3afaHue TeKCTa

6. BHelwHe cBefieHNs O TekcTe (BpeMs cOo3daHusg, uspaHue
(cBa3b ¢ 6bonee rnobanbHbIM KOHTEKCTOM), cBeaeHUs o6 aB-
TOpE)

Il. MepeBof

Heobxoanmo onpenennTb eANHULY NepeBofa: C/I0BO, C/IOBOCO-
yeTaHue, nNpeanioxeHne, TEKCT, NPUeM KOMMeHcauuun.

lll. CBepka

Heo6xooMMo NpoBepuTb MOMHOTY TEKCTA, a TakXe NPOuU3BecTU
opdorpadpumyeckyto, NyHKTYaLNOHHYIO U CTUIUCTUYECKYIO KOpP-
PeKLUMio, NPN HEOBXOANMMOCTU BbINOSHUTb UCMPaBeHne orneva-
TOK.

-

| I°| YMNPAXHEHWE

BoinonHuTe nepeBopg TekcTa (No 3agaHuio npenogasarens), co-
XpaHsAa BCe XaHpoBble XapakTepuUcTUKu Tekcta. Kpatko coopmy-
nmpyinTe o6LLyI0 NepeBo4YECKYIO CTpaTeruio.
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YYNMCA Y TTPOGECCUOHAOB

GOSPEL

[lepeBeaunTe TEKCT C aHI/IMVMICKOIro 513blIka Ha PYCCKUM, a NoToM
CpaBHUTE CBOMU rnepeBo/ C NepeBooM, BbllMOJTHEHHbIM repeBoaYM-
KoM. [TpeacTaBbTe aHa/IN3 CBOMX MEPEBOAYECKMX PEeLLEHUM.

THE GOSPEL
ACCORDING TO MATHEW

CHAPTER 5

7 And seeing the multitudes,
he went up into a mountain: and
when he was set, his disciples
came unto him:

2 And he opened his mouth,
and taught them, saying,

3 Blessed are the poor in spirit:
for theirs is the kingdom of
heaven.

4 Blessed are they that mourn:
for they shall be comforted.

5 Blessed are the meek: for
they shall inherit the earth.

6 Blessed are they which
do hunger and thirst after
righteousness: for they shall be
filled.

7 Blessed are the merciful: for
they shall obtain mercy.

8 Blessed are the pure in heart:
for they shall see God.

9 Blessedarethepeacemakers:
for they shall be called the
children of God.

EBAHIE/TUE
OT MAT®EA

NMABA 5

7 YsupeBHapon, OHB3oWeNHa
ropy; n, korga cen, NpucTynuiu
K HemMy yyeHuku Ero.

2 W OH, oTBep3wmn ycta Ceou,
y4nn nx, roBops:

3 bnaXeHHbl HUmMe [OyxXoMm,
nbo nx ectb Llapcteo HebecHoe.

4 bBnaXeHHbl nbéo

OHU yTelwaTCA.

nnavyLme,

5 bnaXeHHbl KpoTkue, 60 OHU
HacneaoyroT 3eMJto.

6 bnaxeHHbl
Xaxayuime npasapbl,
HacbITATCA.

anyyuiue U
Moo OHU

7 bna)eHHbl MunocTmeble, 60
OHM NOMUIOBaHbI ByayT.

8 bBnaxeHHbl YNCTble cepaLeMm,
n6o oHn bora y3pAr.

9 bna)xeHHbl MMpoTBOpLbl, N60
OHM OByayT HapeyeHbl CblHaMWU
Boxnnmu.
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70 Blessed are they which are
persecuted for righteousness’
sake: for theirs is the kingdom of
heaven.

11 Blessed are ye, when men
shall revile you, and persecute
you, and shall say all manner of
evil against you falsely, for my
sake.

12 Rejoice, and be exceeding
glad: for great is your reward in
heaven: for so persecuted they
the prophets which were before
you.

13 Ye are the salt of the earth:
but if the salt have lost his
savour, wherewith shall it be
salted? it is thenceforth good for
nothing, but to be cast out, and
to be trodden under foot of men.

14 Ye are the light of the world.
A city that is set on an hill cannot
be hid.

15 Neither do menlighta candle,
and put it under a bushel, but on
a candlestick; and it giveth light
unto all that are in the house.

16 Let your light so shine before
men, that they may see your
good works, and glorify your
Father which is in heaven.

17 Think not that | am come to
destroy the law, or the prophets:
| am not come to destroy, but to
fulfil.

70 bna>xeHHbl W3rHaHHble 3a
npasay, nbéo mx ectb LlapctBo
HebecHoe.

11 bnaxeHHbl Bbl, Korga o6yayT
MOHOCUTbBAC UTHaTb U BCAYECKU

HenpaBegHO 3710CNOBUTbL  3a
MeHq.
12 Papyntecb W BeCE/INTECD,

nbo Benuka Balla Harpaga Ha
Hebecax: Tak rHasn n NPopPOKOB,
ObIBLLINX MpeXxae Bac.

13 Bbl - conb 3emnun. Ecnm xe
cCoNb noTepseT cuiy, TO YeM
cpoenaewb ee coneHot? OHa
yXXe& HW K 4YeMy HerogHa, Kak
pa3Be BblbpoCUTb ee BOH Ha
nonpaHue noaaMm.

14 Bbl - cBeT Mupa. He Moxer
YKPbITbCS rOpofd, CTOSALWMA Ha
BEpPXY ropbol.

15 N, 3axerwun cBedvy, He
CTaBAT ee nopj CoCyaoM, HO Ha
NoaCcBEeYHMKE, N CBETUT BCEM B
aome.

16 Tak pa cBeTUT cBeT Bal
npen nooabmMu, 4YToObl  OHWU
BMOenn Bawn pobpble pena
n npocnasnann OTua Bawero
HebecHoro.

17 He pymaunte, uto 9 npwuiien
HapyLWWTb 3aKOH NN NPOPOKOB:
He HapywuTb npuwen 4, Ho
NCMONHUTb.

28



YYNMCA Y NTPOGECCUOHAOB

18 For verily | say unto you, Till
heaven and earth pass, one jot
or one tittle shall in no wise pass
from the law, till all be fulfilled.

19 Whosoever therefore
shall break one of these least
commandments, and shall teach
men so, he shall be called the
least in the kingdom of heaven:
but whosoever shall do and
teach them, the same shall be
called great in the kingdom of
heaven.

20 For | say unto you, That
except your righteousness shall
exceed the righteousness of the
scribes and Pharisees, ye shall in
no case enter into the kingdom
of heaven.

21 Ye have heard that it was
said by them of old time, Thou
shalt not kill;, and whosoever
shall kill shall be in danger of the
judgment:

22 But | say unto you, That
whosoever is angry with his
brother without a cause shall
be in danger of the judgment:
and whosoever shall say to his
brother, Raca, shall be in danger
of the council: but whosoever
shall say, Thou fool, shall be in
danger of hell fire.

23 Therefore if thou bring
thy gift to the altar, and there

18 6O WCTMHHO rOBOPKO BaM:
OOoKoNe He npengetr Hebo u
3eMns4, HM OogHa MoTa WU HWU
ofHa 4yepTa He npenger wus

3aKOHa, NOKa He WCMOHUTCH
BCE.
19 NTak, KTO HapywuT OgHYy

M3 3arnoBefen Ccux Maneuwmx
MW HayuuT TaK nogen, ToT
ManenwunmMmHapedetcaslLlapcTtse
HebecHOM; a KTO COTBOPUT U
Hay4uT, TOT BENIMKUM HapeyeTc
B LlapcTtBe HebecHoOM.

20 6o, roBopto BaM, ecnu
npaBegHOCTb BaLla He
npes3ongeT npaBegHoOCTHU

KHM>XXHUKOB 1 papuceeB, TO Bbl HE
BompaeTe B LlapcTtBo HebecHoe.

21 Bbl cnblwann, 4YTo CKasaHo
OpeBHUM: He ybuBan, KTO Xe
ybbeT, nogsiexuT cyay.

22 A {1 roBopto BaMm, YTO BCAKUMN,
rHeBalowWwmmncsa Ha 6paTta cBoero
HanpacHoO, NOANEeXUT cyay; KTo
»Xe CKa)eT bpaTy CBOeMy: «paka
«, noanexwuT CUHeOpWOHy; a
KTO CKaXeT: «bOe3yMHbIn «,
noanexunT reeHHe OrHEeHHOMW.

23 NTak, ecnm Tbl NPUHECEeLlb
0ap TBOW K XXEPTBEHHUKY U TaM
BCMOMHULWb, YTO OpaT TBOWM
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rememberest that thy brother
hath ought against thee;

24 Leave there thy gift before
the altar, and go thy way; first
be reconciled to thy brother, and
then come and offer thy gift.

25 Agree with thine adversary
quickly, whiles thou art in the
way with him; lest at any time
the adversary deliver thee to the
judge, and the judge deliver thee
to the officer, and thou be cast
into prison.

26 Verily | say unto thee, Thou
shalt by no means come out
thence, till thou hast paid the
uttermost farthing.

27 Ye have heard that it was said
by them of old time, Thou shalt
not commit adultery:

28 But | say unto you, That
whosoever looketh on a woman
to lust after her hath committed
adultery with her already in his
heart.

29 And if thy right eye offend
thee, pluck it out, and cast it
from thee: for it is profitable for
thee that one of thy members
should perish, and not that thy
whole body should be cast into
hell.

30 And if thy right hand offend
thee, cut if off, and cast it from
thee: for it is profitable for thee

MMeeT YTO-HMOyab NPOTUB Teb4,

24 ocTaBb TaM Jap TBOM npen
XEPTBEHHMKOM, MNonaunpexane
nPUMUPUCb € 6paToM TBOUM,
W TOrga npuau v npuHecK gap
TBOMW.

25 Mupncb € COMNEPHUKOM
TBOMM CKOpee, NokKa Tbl eLle Ha
NyTM C HWUM, 4YTOObI COMEpPHUK
He oToan Tebs cyabe, a cyabs
He oTpan 6bl Teba cnyre, n He
BBEprnu 6ol Teds B TEMHULY;

26 NCTUHHO ropopto  Tebe:
Tbl He BblAewWb OTTyda, NokKa
He oThaWb [0 nocnegHero
KoapaHTa.

27 Bbl cnblwann, 4YTo CKasaHo
OPEBHUM: He NpentoboaencTBy .

28 A 4 roBopio BaM, 4TO
BCAKWMA, KTO CMOTPWUT  Ha
XEHLWNHY C BOXAENEHNEM, yXe
npento6ogencTeBoBan C Hew B
cepaLe CBoeM.

29 Ecnn e npaBbli rNas TBOW
cobnasHaeT Tebs, BbIPBU €ro u
bpocb oT cebd, nbo nyywe aong
Tebsa, 4tobbl normb6 oauH U3
YNeHOB TBOMX, a He BCe Teso
TBO€ Obl/10 BBEPXXEHO B FEEHHY.

30 N ecnn npaBas TBOSA pyka
cobnasHaeT TebsA, oTCeKM ee un
Opocb oT cebd, nbo nydwe aong
Tebq, 4Ttobbl nNormd oauH us3
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that one of thy members should
perish, and not that thy whole
body should be cast into hell.

317 It hath been said, Whosoever
shall put away his wife, let him
give her a writing of divorcement:

32 But | say unto you, That
whosoever shall put away his
wife, saving for the cause of
fornication, causeth her to
commit adultery: and whosoever
shall marry her that is divorced
committeth adultery.

33 Again, ye have heard that it
hath been said by them of old
time, Thou shalt not forswear
thyself, but shalt perform unto
the Lord thine oaths:

34 But | say unto you, Swear not
at all: neither by heaven; for it is
God’s throne:

35 Nor by the earth; for it is his
footstool: neither by Jerusalem;
for it is the city of the great King.

36 Neither shalt thou swear by
thy head, because thou canst
not make one hair white or black.

37 But let your communication
be, Yea, yea; Nay, nay: for
whatsoever is more than these
cometh of evil.

38 Ye have heard that it hath
been said, An eye for an eye, and
a tooth for a tooth:

31

YneHoB TBOWX, a HE BCe€ TeJio
TBOE 6bIS10 BBEpP>XEHO B recHHY.

37 CkaszaHO TakXe, 4TO ecnu
KTO pa3BefeTcs C XXEeHOK CBOEIO,
NyCTb JacCT el pa3BOgHYIO.

32 A 4 roBopto BaM: KTO
Pa3BOOUTCA C >XXEHOK CBOElo,
KpoMe  BUHbl  ntobogeaHus,
TOT nogaet en nosop,
npentobooencTteoBaTb; U KTO
XEHUTCA Ha pasBefeHHOoW, ToT

npentoboaencTByer.

33 Ewe cnabiwann Bbl, 4TO
Cka3aHo JpeBHUM: He NpecTynawn
KNSTBbl, HO WCMNONHAN npea

[ocrnoaom KNnaTBbl TBOMW.

34 A {1 roBopto BaM: He KNAHUCH
BOBCE: HW HebOM, MOTOMY 4TO
OHO npecTon boxwnis;

35 HN 3emnen, noToMy 4TO
OHa nogHoXwue Hor Ero; Hu
NepycannmMmom, noToMy YTO OH
ropog sennkoro Laps;

36 HN TrONOBOKD TBOEK He
KNAHUCb, MOTOMY YTO HE MOXeLlb
HW OOHOro BOJIOCa caenaTtb
6enbiM NN YepHbIM.

37 Ho pa bynet cnoso Balle: aa,
[a; HeT, HeT; a YTO CBepX 3TOro,
TO OT NIyKaBOro.

38 Bbl cnblwann, 4TO0 CkKasaHo:
OKO 3a OKO 1 3yb 3a 3y6.
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39 But | say unto you, That ye
resist not evil: but whosoever
shall smite thee on thy right
cheek, turn to him the other also.

40 And if any man will sue thee
at the law, and take away thy
coat, let him have thy cloke also.

41 And whosoever shall compel
thee to go a mile, go with him
twain.

42 Give to him that asketh thee,
and from him that would borrow
of thee turn not thou away.

43 Ye have heard that it hath
been said, Thou shalt love thy
neighbour, and hate thine enemy.

44 But | say unto you, Love
your enemies, bless them that
curse you, do good to them
that hate you, and pray for them
which despitefully use you, and
persecute you;

45 That ye may be the children
of your Father which is in heaven:
for he maketh his sun to rise on
the evil and on the good, and
sendeth rain on the just and on
the unjust.

46 For if ye love them which love
you, what reward have ye? do not
even the publicans the same?

47 And if ye salute your
brethren only, what do ye more
than others? do not even the
publicans so?

39 A 4 roBopto BaM: He
npoTmBbCca 3710My. Ho KTO
yoapuTt Tebs B MpaBylo LIEKY
TBOIO, 06paTn K HEMY U OPYrYIO;

40 n KTO 3axo4eT cyauTbca C
To601 U B34Tb Yy Tebs pybaliky,
OTOan eMy U BEPXHIOO oaexay;

41 v KTO NPUHYAUT Tebsa natm c
HMM OOHO nonpuuie, Nan ¢ HUM
aBa.

42 MpocsweMy y Teba pawn, u
OT XOTSLLEro 3aHaTb y T7eba He
oTBpallamncs.

43 Bbl cnbllWwany, 4YTO CKasaHo:
noéun 6nnxHero TBOEro u
HeHaBuab Bpara TBOero.

44 A 9 roBopto BaMm: nobute
Bparos BalUuux, 6narocnosnamnTe
NPOKANHALMX BacC,
6narotBopuTe  HEeHaBUOALLUM
Bac M MONMUTECH 3a obumxarwmx
BaC M roHALMX Bac,

45 na 6ypete cbiHamu OTua
Bawero HebecHoro, unbo OH
nosenesaer conHuy CBoemy
BOCXOAMTb  Had  31bIMU W
006pbIMKN N NOCbIIaeT A0XAb Ha
npaBenHbIX U HeMpaBeaHbIX.

46 60 ecnu Bbl bygeTte ntobuTb
nobéawmx Bac, Kakas BaMm
Harpaga? He 10 Xe nu genatwT U
MbITapu?

47 N ecnn Bbl MpuUBETCTBYyETE
TONbKO OpaTbeB BawuX, 4TO
ocobeHHOro penaerte? He Tak
Xe NI NOCTYNatoT U A3bIYHUKWN?
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SERMON

[NepeBeaunTe TEKCT C aHI/IMVMCKOIro s13blIka Ha PYCCKUM, a NnoTom
CpaBHUTE CBOM rnepeBos C nepeBogoM, BbiMOJIHEHHbIM 1epPeBoAYM -
koM. lNpencraBbTe aHaiM3 CBOUX MepPeBOAYECKUX PELLIEHN.

IS A TRIUMPH OF LIFE

Metropolitan Anthony’s
of Sourozh
sermon

on the Dormition

In the Name of the Father, the
Son, and the Holy Spirit.

Today we celebrate the day
of the Dormition, the repose of
the Most Holy Virgin Mother of
God. This is our patronal feast,
but it is also the patronal feast of
the whole Russian Church from
ancient times.

How can we celebrate the
Dormition? As a day of death?
Only if we remember two things:
First, that for us who remain on
earth, death is the bitter, painful
separation from our loved ones.
But for the one who dies, death,
Dormition (falling asleep) is a
triumphant, magnificent meeting
of a living soul with the living
God.

Throughout the course of our
lives we are hastening towards
the fullness of life that the Lord
promised us. Whether we know

TOP>XKECTBO XXWU3HU

lponoBeab
Mutpornosnta CypoxXckoro AHTOHUS
B A€Hb npasgHuKka

YcneHnuns MNpecBaTor boropoauibl

Bo umga OTua n CbiHa 1 CBaTOro
Iyxa.

Mbl cerogHsa npasgHyem OeHb
YcneHuns, ynokoeHus MNpecBaTom
[esbl boropoguubl. 3ToO Haw
NPEeCTO/bHbIA NPa3OHUK, HO 3TO
TOXE MPECTOJIbHbIN MPa3aHuK
Bcen Pycckon LlepkBu mn3gpes-
ne.

Kak MOXHO npa3gHoBaTb AeHb
yCcrneHusd, OeHb cMepTn? Tonbko
eCc/ Mbl NOMHUM [Be Belun. Bo-
NepBblX, TO, YTO CMEepPTb ABNAETCS
O0J19 Hac, ocTalwmxca Ha
3emsne, ropbkon, 60o5e3HEeHHOM
pasnykon ¢ nwbumbiM. Ho ans
YyMUPAIKLLEro CMepTb, yCneHue
aBngaeTca TOP>XXECTBEHHOMN,
BE/INYECTBEHHOM BCTpeYen
>XMBOW OyLIN C XUBbIM Borom.

B TeueHune BCEN XN3HWN HaLLEN
Mbl PBEMCS K TOM MNOJNHOTE
XXMN3HW, KOTOpyl obewan Ham
focnogb; 3HAEM Mbl 3TO UJIN HET,
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it or not, we can only find this
fullness in God. Those who
know this — the saints, those
who truly believe, and those who
waver — as well as those who do
not know this, and even those
who denied this all their lives, will
on the day that their soul departs
from the body appear before the
living God, Who is life, joy and
beauty. And as Fr. Alexander
Elchaninov wrote, there is no
soul that, having seen divine
beauty enwrapped in divine love
and the light of eternal life, will
not bow down to His feet and
say, "Lord! | have sought Thee
alone throughout my life..."

On all paths of both
righteousness and unrighteous-
ness, man seeks for this
fullness, this unspeakable
beauty, this meaning, and this
all-conquering, all-purifying, all
transforming love. Therefore,
when we ourselves are faced
with the death of a loved one, no
matter how deep our grief may
be, no matter how torn apart our
soul may be, we must learn to
cross ourselves, place ourselves
under and before the Cross of
the Lord, and say: Yeah, Lord!
| am afflicted with perhaps the
greatest grief that could happen
to me, but I rejoice that the living

3Ty NOMHOTY Mbl MOXEM HanTu
Tonbko B bore. 1 BOT, 1 3HaBLwne
9TO CB4Tble, U Bepylowme
noucTnHe, un Konebénwowmecs,
M He 3HaBLUMe 3TO, N fdaxe 3TOo
BCHO XXM3Hb OTpULABLUME, B EHD,
Korga wuxX pfgywa pasniyymtcs
OT Tena, oOKaxyTca nepeg
XunBbiIM borom, KoTopbih ecTb
XU3Hb, KOTOpbIN ecTb pPagocCTb,
KpacoTa; 1, kak 06 aToOM nucan
otewr, AnekcaHgp EnbyaHWHOB,
HEeT TakoM agywu, KoTopas,
y3peB boXecTBeHHYO KpacoTy,
obbaTan boxxecTBeHHOM
no60oBbIO, CBETOM BEYHOMN
XXU3HW, He npeknoHuTca K Ero
HoramMm u He ckaxet: «locnogu!
Teba eAMHOro Uckan g B Te4eHmne
BCEN MOEM XN3HWN...»

Ha Bcex nyTax wm npaBabl, U
HenpaBgbl Ye/I0BEK MLILET 3TOMN
MONHOTbI, 3TOM Heu3peyeHHOoMn
KpacoTbl, 3TOro CcMbiCla W
3TOW BCEé nobexxpatoLlien,
BCEé OUULLAIOLLEN, BCEé
npeobpaxkatouen no6BMU.
MoaToMy KOrga Mbl camu
Haxogmumcs nepepq, NNLOM
CMepTn ONM3KOro YenoBeka,
Kak ©6bl HW 6bl0 rNyboko Haule
rope, Kkak 6bl HX pBanacb Hawa
aywa, Mbl  OO/KHbl  CyMeTb
nepeKkpecTuTbCH, NOCTaBUTb
ceba noo WM nepen KPecTom
flocnogHuM, W ckasaTtb: [a,
[ocnoau! MeH4 noCTUrno
caMoe, MOXeT ObITb, Benukoe

34



YYNMCA Y TTIPOGECCUOHAOB

soul of a person | love has been
made worthy today to stand
before Thy glory and partake of
the fullness of life in transfigured

glory...

We are not speaking in vain
about how Dormition, as the
apostle Paul reminds us so many
times, is the temporary sleep
of our flesh until the day of its
resurrection.

And so, celebrating the
Dormition of the Mother of God,
we notonly believethatshe willbe
resurrected onthe last day, as will
we all, but we also know for sure
from apostolic tradition, from the
experience of the Church — not
only of saints but also of sinners,
whom the Mother of God has
sought with her love, mercy, and
compassion — that she has
already been resurrected in the
flesh as well, and entered into
the life that will be revealed to us
at the end of time.

Therefore we can celebrate
today with full joy the Dormition
of the Mother of God, when the
chains of the body fell from her,
when she was freed from the
bounds of created existence,
when she departed from the
narrow confines of this fallen
world, and in full glory, in her
full unspeakable beauty, in her

rope, KOTOpoe MOrI0 MNOCTUYb
MEeHS — HO § pagylcb O TOM,
YTO XMBaga AyLia NtobUMoro MHe
YyenoBeka ya0CcTounach CeroaHs
BCTaTb nepen crnaBon TBoen u
NPNOBLWMTLCS NOJSIHOTE XU3HU U
3TOM npeobpaxatoLen cnase...

Mbl He HanpacHO TrOBOPUM
TakXXe O TOM, 4TO YCNeHbe,
KaK CTOJIbKO pa3 HanoMuHaer
HaMm anocTton [laBen, ecTb
BPEMEHHbI COH Hallern nnoTu
00 OHS BOCKpEeCeHUs.

N BOT, npasgHya YcneHue
Boxunen MaTtepu, Mbl HE TONbKO
BepuM, 4To OHa BOCKpPECHET B
nocnegHUnM AOeHb, Kak Mbl BCe,
HO Mbl 3HaeM [O0CTOBEpHO, U3
anoCTO/IbCKOro npepaHusa, U3
onbiTa LlepkBn — He TONbKO
CBSITbIX, HO U FPELUHbIX, KOTOPbIX
B3bickana CBoen nwbOBbIO WU
MWUNOCTbIO W  COCTpagaHueM
MaTepb boXWd, Mbl 3HaeM, 4TO
OHa yXe U nAoTbk BOCKpecna
M BOLWNA B 3TY XWU3Hb, KOTOpad
HaM OTKPOEeTCS B KOHLLe BPEMEH.

[ToSTOMYy Mbl WU MOXEM
npasgHoBaTb CerogHs MOJSIHOMN
pagocCTbio JeHb YcneHnus
Boxuen Matepun, koroa c Hee
nann y3bl Tena, korga OHa
ocBobogunaco oT rpaHuy,
TBapHoro 6biTna, korga OHa
BblLL/1a U3 Y3KUX FPaHen NnaaLero
MUpa, N BO BCEN CNaBe, BO BCEN
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full purity stood before the face
of Her Son and God, before the
face of God the Father.

Our joy can be made perfect
without tears, without grief, for
this is the triumph of life. But
it is also a testimony that the
resurrection is not an empty
word, not an allegory, but that
we all, as God promised, will be
resurrected and enter into the
fullness of our humanity — both
in soul and in spirit, in flesh and
in eternity, into the eternal joy of
our Lord.

Therefore let us rejoice and be
glad on this day!

How wondrous it is that the
Russian Church, as far back as
the eleventh century, beheld this
mystery, received this mystery of
the Mother of God, the mystery of
life, and death, and resurrection,
and the final triumph, which
made this feast the feast of the
Russian Church.

Amen.

HenspeyeHHon CBoen KpacoTe,
B CBOEeW 4yncTtoTe BCTana rnepep
nmuoMm CbiHa CBoero un bora,
nepepn nuuom bora n OTua.

PapocTb Hawa MoOXeT ObITb
coBeplieHHa, 6e3 cnes, 6e3
rops: 3TO TOPXECTBO >XWU3HWU;
HO 3TO TOX€ CBWOETEeNbCTBO
0719 Hac O TOM, 4YTO BOCKpece-

HMe — He nycToe C/IoBO, YTO
BOCKpeceHne — He MHOoCKa3a-
HMe, HO BCe Mbl, MO CJIOBY

BoXxunto, BOCKpecHeM 1 BONOEM B
NOJZIHOTE Hallero 4YenoBeYecTBa,
N OyLWOn, N OyxXom, U NoTbio B
BEYHOCTb, B pPagoCTb BEYHYIO
[ocnopa Hawero.

MosToMy  BO3pagyemMcs MU
BO3BECENIMMCS B 3TOT AEHb!

N kak pguBHO, 4YTO Pycckas
LlepkoBb eule B OAMHHAALATOM
Beke npos3pena 3Ty TaWlHy, Tak
BOCMpWHANaA TaulHy boxuewn
MaTepu, TaHy XXU3HU, UCMEPTH,
N BOCKPECEeHMsl, U nocnegHero
TOPXeCTBa, 4TO caenana 3ToT
npasgHuUK npasgHukom Llepksu
Pyccko.

AMWUHbD.

AHIIMACKUI TEKCT MpOoroBean B3ST C MHTEPHET-pPecypca
Orthodox Christianity (http://orthochristian.com/73238.html)
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[
SERMON

[MepeBenuTe TEKCT U ONULLINTE CTOCObbI Nepeaayn aMoLMoHasb-
HOM MHpOPpMaLMN.

In the Name of the Father, the Son and the Holy Ghost.

After these weeks of preparation during which we have examined
our soul, our lives, all our relationship before the eyes and the
judgement of God, we enter today into the joy of Lent; the joy of
Lent. The word "lent" means the spring; it is a beginning, and a
beginning of life, a beginning of newness, a new time. It is a time
when we will no longer be reminded of our own sins, no longer
be confronted with images in parables of fall and repentance, but
faced with the names of Saints who have started their lives as we
start them: the frail, weak, vacillating, but who by the grace of God,
by the power of God have become what they are: men, women,
children whom we can venerate , in whom we can rejoice, who can
be set as examples to us, to whom we can turn for their prayers
unto salvation.

Tonight we will start on this journey; on the journey that leads us
from our sinful condition, recognised, repentant unto a new time,
unto the Resurrection of Christ which is the beginning for us of
our own eternal life. We will start on this journey to-night as the
people of Israel started from the land of Egypt for the Promised
Land: still frail, still burdened, still incompletely free. But it is not by
looking back at ourselves, but by looking towards the Living God
Who is Life and salvation, and to the example of those who have
been victorious by the power of God that we will find courage,

inspiration to come to the final victory, to the newness of life
which is our calling and God’s promise. We will have to journey
together, and we must not be in any delusion: we will be difficult
for one another as companions on the journey; but we will depend
on one another if we want to achieve to come to an end, — in the
same way in which the Israelites were in the desert: not always
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obedient to God, not always loyal to one another, and yet, needing
each other in order to reach the promised goal.

So, let us start now; let us think of the feast which we keep next
Sunday: Triumph of Orthodoxy. It is not the triumph of the Orthodox
over anyone else; it is the triumph of God over people. The triumph
of His truth, the triumph of God in the lives of people.

And than, let us look at one saint after the other, and listen to what
he has got to say to us: Gregory Palamas, John of the Ladder, Mary
of Egypt and all those who have followed in the footsteps of Christ.
And we will then reach the point at which we must forget everyone
and everything, and remember nothing, no one but the Lord Jesus
Christ: what He is, what He has done for us, what He is doing for us.
Letuslearnto forget ourselves in the course of those weeks, joyfully,
gratefully, that we can now turn away from ourselves and look only
Godwards. And when the time of Passion week comes, again, in
a new way, with a new determination, with a new renunciation to
ourselves, turn and look at God Who has become man that we may
be saved, and be grateful, forget ourselves, remember only Him
and He will remember us unto salvation. Amen.
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— THE ORTHODOX

CHURCH IN AMERICA

[MpoyTuTe TEKCT, NoAroToBbTE MPeanepeBoaYEeCKMNi aHan3 um
npeacTaBbTe CTpaTerno rnepesosa.

By Thomas E. Fitzgerald

Orthodox monks from Russia established a mission on Kodiak
Island in Alaska in 1794. It marked the formal entrance of organized
Orthodox Church life into North America. Two hundred years later,
the Orthodox Church in the United States is firmly established. The
presence of over 3 million Orthodox Christians gathered into over
1,500 parishes is the fruit of those missionaries and of the pious
immigrants who struggled to establish the Orthodox Church in this
land. All the problems associated with the organizational unity of the
Orthodox in America have not been fully resolved as yet. However,
the Orthodox have reached a significant point in their maturation.
This is evident in the vitality of parish life, in the renewal of worship,
in theological education, in ecumenical witness, as well as in social
and missionary concerns. The presence of the Orthodox Church
not only has begun to contribute to this society and to religious life
in America but also has begun to contribute to the witness of the
Christian faith throughout the world.

This book is the first attempt to describe in a comprehensive
way the story of the origins and developments of the Orthodox
Church in the United States during the past 200 years. It is the
story of missions and immigrants, of the quest for survival and the
desire for recognition, of the intention to preserve the faith and of
the willingness to share that faith with others. For the Orthodox,
it is ultimately a story that has its roots in Palestine and its origin
in the message of Jesus Christ. Yet, it is a story colored by the
life of distant places such as Constantinople, Alexandria, Antioch,
Jerusalem, and Moscow.

This study has some important limitations. It examines only the
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Orthodox Church in the United States. Presently, the Orthodox
Church here is actually composed of a number of ecclesiastical
jurisdictions, usually a diocese or a number of dioceses that
constitute an archdiocese or a church. These ecclesiastical
jurisdictions are related to the family of autocephalous Orthodox
churches throughout the world. This family is frequently referred to
as the "Eastern Orthodox Church". While the term "Eastern" is used
less and less, it often serves to distinguish this family of churches
from the family known as the "Oriental Orthodox Churches." The
ecclesiastical jurisdictions in this country that are associated with
the Oriental Orthodox churches are not covered in this study. It
should also be noted that only limited reference is made to those
ecclesiastical jurisdictions that call themselves Orthodox but that
are not related to the autocephalous Orthodox churches. These
limitations have been imposed primarily because of space.

_ ST. TIKHON'S ORTHODOX

THEOLOGICAL SEMINARY

[MpoynTarite TEKCT, BbiE/INTE OCHOBHY UHGOPMaLUO U npesd-
CcTaBbTe B pOpMe KPaTKoro coobLeHums.

OVERVIEW

Founded in 1938 as a pastoral school by resolution of the 6th All-
American Sobor of the Russian Orthodox Greek Catholic Church
in North America (North American Metropolia), St. Tikhon's has
historically grown on the fertile soil of the Orthodox faith, supported
by the deep faith and love of several generations of Orthodox people,
nourished by its Russian Orthodox roots, and reaching into the
deep-flowing waters of a 2000-year spiritual and cultural tradition.
Officially transformed from a pastoral school into a seminary by
the Holy Synod of the Metropolia in 1942, St. Tikhon's has visibly
progressed along the educational path determined by its founders.

In 1967, the seminary was chartered by the Commonwealth of
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Pennsylvania. A formal transfer agreement with Marywood College
(now Marywood University) in nearby Scranton was articulated
and signed in 1975. In 1988, the seminary was authorized by the
Pennsylvania Department of Education to award the Master of
Divinity (M.Div.) degree to its graduates. The first M.Div. degrees
were conferred on the graduating class of 1989.

In June 2004, the seminary was granted accreditation by the
Association of Theological Schools in the United States and Canada.

ACADEMIC PROGRAMS

There are currently two priestly formation programs at St.
Tikhon's. For students without a college degree, there is a four-year
diploma program which is non-degree granting but is regarded by
most bishops as sufficient for ordination educational requirements.
For students with a bachelor's degree, the accredited Master of
Divinity program lasts for three years. The four year program covers
much the same material as the M.Div. but at the undergraduate
level and with a few additional classes in academic writing and so
forth.

Some students pursue a baccalaureate equivalency program in
cooperation with Marywood University, which makes them eligible
to enter the M.Div. course of studies.

FACULTY AND STAFF

The president of the seminary is the current primate of the OCA,
Metr. Jonah (Paffhausen) of Washington, and the current rector
is Bp. Tikhon (Mollard) of Philadelphia, both of whom serve on
the faculty. Additionally, there are two deans, Archpriest Michael
Dahulich and Archpriest Alexander Golubov, who serve as dean of
the seminary and academic dean, respectively.

Most of the faculty are ordained clergy, the majority of whom
serve as adjunct instructors, being parish priests, as well. In former
times, members of the monastic community also served as faculty
and staff, but with the advanced age of much of the brotherhood,
such activity has been more limited in recent years.
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There are also several lay professors, as well, notably including Dr.
Harry Boosalis, Drs. David Ford and Mary Ford, and Dr. Christopher
Veniamin, all of whom are published contributors of Orthodox
materials in English, including history, theology, patristics and
translation work. Drs. Mary Ford and Christopher Veniamin were also
associated personally with Elder Sophrony (Sakharov), the spiritual
son and biographer of St. Silouan the Athonite. Multiple works
regarding St. Silouan and Elder Sophrony have been published by
members of the faculty, and ties with Elder Sophrony's monastery
in Essex, England, remain strong.

STUDENT LIFE

In former years, most students entering St. Tikhon's were under
the age of twenty and unmarried, but the current student population
now has a slight majority of married students, who are often older
and have children. In total, there are roughly sixty seminarians
studying at St. Tikhon's, along with a few of the seminary wives
who take classes.

While most seminarians are affiliated with the OCA, a growing
number of about one third come from other jurisdictions, the
largest group of which are from the Antiochian Archdiocese and
make up about 25% of the student body. There have also been
a small handful of Oriental Orthodox seminarians, as well. Most
seminarians are American citizens, but about a tenth are from other
countries, usually studying to return to serve in their homelands.
Most foreign students come from eastern European nations, but
there have been seminarians from Africa, the Pacific, and northern
and western Europe, as well. The majority of seminarians were also
not born into the Orthodox faith but embraced it later in life.

Unmarried students live in the Metropolitan Leonty Dormitory.
As there is not yet married student housing, seminarians who are
marriedlive with theirfamiliesin nearby towns, especially Carbondale
and Simpson, and commute to classes and church services.
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— BODILY FASTING

FOR THE SOUL'S BENEFIT

[pocMoOTpUTE TEKCT, ONpeaesnTe K/r4YyeBble C/10Ba M Mpoc/ie-
AnTe, KakuM 06pa3oM Co3/aeTcsl CBA3HOCTb TEKCTA.

The Nativity fast begins on November 14/27, and lasts forty days.
The Nativity fast is not as strict as Great Lent or the Dormition fast,
and can be compared to the Apostle’s fast. It was instituted by the
Church so that we would worthily greet the feast of the Nativity of
Christ after having cleansed our hearts by prayer and repentance.

The establishment of the Nativity fast, like many other long fasts,
dates back to the early days of Christianity. Already in the fourth
century, St. Ambrose of Milan, Philastrius, and Blessed Augustine
recall the Nativity fast in their works. St. Leo the Great wrote about
the antiquity of the Nativity fast in the fifth century.

At first the Nativity fast lasted seven days for some Christians
and a little longer for others. At the council of 1166 held during the
time of Patriarch Luke of Constantinople and the Byzantine Emperor
Manuel, all Christians were instructed to keep the fast for forty days
before the great feast of the Nativity of Christ.

The Antiochian Patriarch Balsamon wrote that "His Holiness the
Patriarch himself said that although these fasts (the Dormition
and Nativity fasts — Ed.) are not determined by the canons, let
us nevertheless force ourselves to follow the unwritten Church
tradition and obligate ourselves to fast... beginning November 15",

The Nativity fast is the final long fast of the year. It begins on
November 15/28 and goes until December 25/January 7, forty days
in duration, and therefore it is called the Forty Days in the Church
typicon, just like Great Lent. Because the last day before the fast
falls on the commemoration day of the Apostle Phillip (November
14/27), this fast is also called the St. Phillip fast.

The Nativity fast is a winter fast; it serves to illumine the end of
the year for us with a mystical renovation of our spiritual oneness
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with God and our preparation for the feast of the Nativity of Christ.

St. Leo the Great writes, "The very observation of abstinence is
marked by four periods, so that throughout the course of the year
we would know that we continually have need of purification, and
that with a distracted life we always need to strive through fasting
and almsgiving to eradicate sin, which multiplies through the frailty
of the flesh and unclean desires".

According to the words of St. Leo the Great, the Nativity fast
is a sacrifice to God for the fruits we have gathered. "As the Lord
generously gave us the fruits of the earth", writes the holy hierarch,
"so should we also be generous to the poor during the fast".

In the words of St. Simeon of Thessalonica, “"The forty days of the
Nativity fast is an image of the fast of Moses, who having fasted for
forty days and forty nights, received the words of God inscribed on
stone tablets. But having fasted for forty days, we gaze upon and
receive the living Word from the Virgin, inscribed not on stones,
but incarnate and born, and we partake of His Divine flesh".

The Nativity fast was established so that by the day of Christ’s
Nativity we would have cleansed ourselves through repentance,
prayer and fasting; so that with a pure heart, soul, and body we
could reverently meet the Son of God Who has appeared to the
world, and so that besides the usual gifts and sacrifices we would
bring Him our pure heart and desire to follow His teaching.

The rule of the Church instructs what we must abstain from
during the fasts — "All who piously fast should strictly observe the
canons concerning the quality of food; that is, abstain during the
fast from certain foods, not as from things defiled [may that not be],
but as from things not appropriate to the fast and forbidden by the
Church. Foods from which we should abstain during the fasts are:
meat, cheese, butter, milk, eggs, and sometimes fish, depending
upon which of the holy fasts".

The rules of abstinence prescribed by the Church for the Nativity
fast are as strict as for the Apostle’s fast. Furthermore, on Monday,
Wednesday and Friday of the Nativity fast, fish, wine, and oil are not
allowed by the typicon, and foods without oil (xerophagy) can be
taken only after Vespers. On the other days — Tuesday, Thursday,
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Saturday, and Sunday — food may be taken with vegetable oil. Fish
is allowed during the Nativity fast on Saturdays and Sundays and on
major feasts, like the Entry of the Theotokos into the Temple, on a
church’s patronal feast, and on commemoration days of great saints
if they fall on a Tuesday or Thursday. If they fall on a Wednesday or
Friday, the fast may be relaxed to include wine and oil.

From December 20-25 (old style) the fast is intensified, and fish is
not blessed even on Saturday and Sunday. Meanwhile, the civil New
Year falls on these days [for those observing the Julian calendar],
and we Orthodox Christians have to be especially focused, so that
we might not break the strict fast by parties, eating, and drinking
wine.

Fasting bodily, we must also fast spiritually. "Brothers, in fasting
bodily let us also fast spiritually, and break all communion with
falsehood", commands the Holy Church. Fasting is first of all man’s
spiritual struggle with his passions. St. John Chrysostom warns,
"He is mistaken who thinks that the fast consists only in abstinence
from food. True fasting is departing from evil".

Bodily fasting without spiritual fasting does not bring salvation
of the soul; to the contrary, it can even be spiritually harmful if in
abstaining from food a person is filled with an awareness of his
superiority, knowing that he fasts. True fasting is bound up with
prayer, repentance, refraining from passions and vices, uprooting
evil deeds, forgiving offenses, abstaining from marital relations,
avoiding parties, entertainment, theatres, and watching television.
Fasting is not a goal but a means — a means of humbling our flesh
and cleansing it from sins. Without prayer and repentance, fasting
becomes no more than a diet.

The essence of fasting can be expressed in the following Church
hymn: "My soul, if you fast from food but are not cleansed of the
passions, in vain are we content with not eating: for if the fast does
not bring you correction, it will be hateful to God as false, and you
will be like the evil demons who eat nothing at all".

St. Ignatius Brianchaninov:
“Learn to have restraint in food — by temperance you will bring
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health and strength to the body and vigor to the mind, so needed
for the work of salvation..."

St. Isaac the Syrian:

"Fasting with discernment is the spacious dwelling-place of
all goodness. Whoever is lazy in fasting brings all goodness to
wavering, because fasting was the commandment given to our
nature from the beginning as a precaution to eating food, and by
breaking the fast our first created fell".

St. Ambrose of Optina:

"You must fastsensibly; try to conduct the coming fastjudiciously,
considering your physical strength".

— HOLY SACRAMENTS

OF THE CHURCH

One of the best-known prayers of the Orthodox Church speaks
of the spirit of God being "present in all places and filling all things".
This profound affirmation is basic to Orthodoxy’s understanding of
God and His relationship to the world. We believe that God is truly
near to us. Although He cannot be seen, God is not detached from
His creation. Through the persons of The Risen Christ and the Holy
Spirit, God is present and active in our lives and in the creation
about us. All our life and the creation of which we are an important
part, points, to and reveals God.

There are special experiences in our corporate life as Orthodox
Christians when the perception of God'’s presence and actions is
heightened and celebrated. We call these events of the Church
Sacraments. Traditionally, the Sacraments have been known as
Mysteries in the Orthodox Church. This description emphasizes
that in these special events of the Church, God discloses Himself
through the prayers and actions of His people.

Not only do the Sacraments disclose and reveal God to us, but
also they serve to make us receptive to God. All the Sacraments
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affect our personal relationship to God and to one another. The
Holy Spirit works through the Sacraments. He leads us to Christ
who unites us with the Father. By participating in the Sacraments,
we grow closer to God and to receive the gifts of the Holy Spirit.
This process of deification, or theosis, as it is known by Orthodoxy,
takes place not in isolation from others, but within the context of
a believing community. Although the Sacraments are addressed to
each of us by name, they are experiences which involve the entire
Church.

The Sacraments of the Orthodox Church are composed of prayers,
hymns, scripture lessons, gestures and processions. Many parts of
the services date back to the time of the Apostles. The Orthodox
Church has avoided reducing the Sacraments to a particular formula
or action. Often, a whole series of sacred acts make up a Sacrament.
Most of the Sacraments use a portion of the material of creation as
an outward and visible sign of God's revelation. Water, oil, bread
and wine are but a few of the many elements which the Orthodox
Church employs in Her service to God. The frequent use of the
material of creation reminds us that matter is good and can become
a medium of the Spirit. Most importantly, it affirms the central truth
of the Orthodox Christian faith: that God became flesh in Jesus
Christ and entered into the midst of creation thereby redirecting
the cosmos toward its vocation to glorify its Creator.

BAPTISM

"Do you unite yourself unto Christ?"

"I do".

"Have you united yourself unto Christ?"
"I have".

L

"Do you believe in Him?"
o "l believe in Him as King and as God". 5

These words "as King and as God" map out all the life of devotion
and all the behavior which is to be that of the Christian, to have no
other god than Him, to worship Him and to serve Him unreservedly,
and also as a King to obey Him, to be His liege, to be in His service,
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whatever the cost may be. The belief is expressed afterwards in the
words of the Creed. The recognition of the kingship will be a matter
of one’s whole life.

When the Creed is recited the person who wills to be baptized
is again asked: "Have you united yourself unto Christ?" and on his
answering "I have", "Bow down before Him". "I bow down before
the Father, and the Son, and the Holy Spirit, the Trinity, one iIn
Essence and undivided" Then the priest, speaking for himself and
for all the congregation, exclaims in gratitude and in joy: "Blessed
is God, who wills that all men should be saved, and should come to
the knowledge of the truth" and a prayer is offered, a prayer that
Baptism should truly be given and received, and that this person
who has come to Baptism should be no more a child of the flesh but
a child of the Kingdom.

The Sacrament of Baptism incorporates us into the Church, the
Body of Christ, and is our introduction to the life of the Holy Trinity.
Water is a natural symbol of cleansing and newness of life. Through
the three-fold immersion in the waters of Baptism in the Name of
the Holy Trinity, one dies to the old ways of sin and is born to a new
life in Christ. Baptism is one’s public identification with Christ Death
and victorious Resurrection. Following the custom of the early
Church, Orthodoxy encourages the baptism of infants. The Church
believes that the Sacrament is bearing witness to the action of God
who chooses a child to be an important member of His people.
From the day of their Baptism, children are expected to mature in
the life of the Holy Spirit, through their family and the Church. The
Baptism of adults is practiced when there was no previous baptism
in the name of the Holy Trinity.

Guidelines for Parents

Contact the Cathedral office at 202.333.5060 to schedule a date
and time for the baptism and for more information.

Select a baptismal name after a canonized Saint of the Orthodox
Church.

Give considered thought to your selection of a godparent(s),
keeping in mind their role as spiritual guide in your child’s life. The
godfather/godmother must be:
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A baptized Orthodox Christian.
Thirteen years of age or older.

If married, married in the Orthodox Church: a member in good
standing with their respective parish.

IMPORTANT: Only ONE individual is permitted to act as sponsor
(godfather/godmother). The ONLY exception to this canonical rule
is in the case of a MARRIED COUPLE who are BOTH Orthodox
Christians, and who are thus defined by the Church as ONE individual
through the Sacrament of marriage.

The parents must: be members in good standing with the
cathedral.

Guidelines for Sponsors

Traditionally, the godmother/godfather has provided the following
items for the baptismal service:

e A baptismal cross;
o A celebratory baptismal outfit for the child;

 The godparent will also be responsible for bringing the child
to communion the next two Divine Liturgies the child is able
to attend.

CHRISMATION

The Sacrament of Chrismation (Confirmation) immediately follows
Baptism and is never delayed until a later age. As the ministry of
Christ was enlivened by the Spirit, and the preaching of the Apostles
strengthened by the Spirit, so is the life of each Orthodox Christian
sanctified by the Holy Spirit. Chrismation, which is often referred
to as one’s personal Pentecost, is the Sacrament which imparts the
Spirit in a special way.

In the Sacrament of Chrismation, the priest anoints the various
parts of the body of the newly-baptized with Holy QOil saying: "The
seal of the gifts of the Holy Spirit". The Holy Oil, which is blessed by
the bishop, is a sign of consecration and strength. The Sacrament
emphasizes the truths that not only is each person a valuable
member of the Church, but also each one is blessed by the Spirit
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with certain gifts and talents. The anointing also reminds us that
our bodies are valuable and are involved in the process of salvation.

A prayer is offered that the Spirit of God be given to the newly
baptized person, the seal of the Holy, AlImighty Spirit and partaking
in the Holy Body and the precious Blood of Christ. Keep him/her
in Your Holiness, make him/her firm in the Orthodox faith, deliver
her/him from the evil one and all his wiles, preserve his/her soul in
purity and uprightness that he/she may please You in every deed
and word and may be a child and heir of Your Heavenly Kingdom.

We ask the Holy Spirit to come upon this newly baptized person
and indwell him as He indwelt the Man Jesus Christ on the banks
of Jordan, as He indwelt the Apostles on the day of Pentecost,
because this Holy Chrismation is an extension, a continuation, a
reality of Pentecost reaching us throughout the ages.

The Sacraments of initiation always are concluded with the
distribution of Holy Communion to the newly-baptized. Ideally,
this takes place within the celebration of the Divine Liturgy. This
practice reveals that Orthodoxy views children from their infancy
as important members of the Church. There is never time when the
young are not part of God'’s people.

Baptism and Chrismation is the beginning of Christian life, and
yet itis already a union with Christ so deep, so complete, so perfect.
We become the living presence, the living and bodily presence of
the Lord Jesus Christ on earth. We are the place where the Holy
Spirit dwells. We must learn not to quench the Spirit and not to
defile our bodily temple. We must learn so to live in communion
with Him whose limbs we are as to be His presence on earth.

CONFESSION

As members of the Church, we have responsibilities to one
another and to God. When we sin, or relationship to God and to
others distorted. Sin is ultimately alienation from God, from our
fellow human beings, and from our own true self which is created in
God’s image and likeness.

Confession is the Sacrament through which our sins are forgiven,
andourrelationshiptoGodandtoothersisrestoredandstrengthened.
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Through the Sacrament, Christ our Lord continues to heal those
broken in spirit and restore the Father’s love those who are lost.
According to Orthodox teaching, the penitent confess to God and
is forgiven by God. The priest is the sacramental witness who
represents both Christ and His people. The priest is viewed not
as a judge, but as a physician and guide. It is an ancient Orthodox
practice for every Christian to have a spiritual father to whom one
turns for spiritual advice and counsel. Confession can take place
on any number of occasions. The frequency is left the discretion of
the individual. In the event of serious sin, however, confession is a
necessary preparation for Holy Communion. Contact the Cathedral
office at 202.333.5060 to schedule a confession with a priest.

MARRIAGE

God is active in our lives. It is He who joins a man and a woman
in a relationship of mutual love. The Sacrament of Marriage bears
witness to His action. Through this Sacrament, a man and a woman
are publicly joined as husband and wife. They enter into a new
relationship with each other, God, and the Church. Since Marriage is
not viewed as a legal contract, there are no vows in the Sacrament.
According to Orthodox teachings, Marriage is not simply a social
institution, it is an eternal vocation of the kingdom. A husband and
a wife are called by the holy Spirit not only to live together but also
to share their Christian life together so that each, with the aid of
the other, may grow closer to God and become the persons they
are meant to be. In the Orthodox Marriage Service, after the couple
have been betrothed and exchanged rings, they are crowned with
"crowns of glory and honor" signifying the establishment of a new
family under God. Near the conclusion of the Service, the husband
and wife drink from a common cup which is reminiscent of the
wedding of Cana and which symbolized the sharing of the burdens
and joys of their new life together.

The service of marriage as we take it in all Orthodox churches
nowadays is practically always made of two services which were
meant to take place separately: first a betrothalccc service
which was to be taken when two persons were engaged to one
another — and this engagement usually lasted for a long time — but
the engagement was already binding. It was not simply a tentative
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agreement; it was an act, conscious, thought out, for two persons
to enter into a new relationship. This service of the betrothal took
place months before the marriage service itself. And it was not
simply a social event. It was an event whereby God in the Church
established a new relationship between two persons that had to be
experienced, thought out, lived and mature to the point when the
service of the crowning, the fulfillment of the marriage would be
accomplished.

Preparations

Membership: At least one member of the engaged couple must
be a member in good standing with the Cathedral; should one
member of the couple been previously married and divorced, he/
she must present a copy of the civil divorce decree.

Pre-Marital Counseling: All couples who wish to be married in
the Cathedral must participate in pre-marital counseling with the
Cathedral’s priests; many couples are strongly encouraged to also
participate in the Cathedral’s inquiry into Orthodoxy class as it also
provides a wonderful overview of the Orthodox faith.

Selecting a Wedding Date: please contact the Cathedral office
as soon as possible to secure your wedding date.

Days when marriages are not permitted:

e January 5th and 6th;

e During all Fasts, Holy Week and Bright Week;
e August 1-15th;

e August 29th;

o September 14th;

e December 13-25th;

e All Holy Days of our Lord and the eve before (Christmas,
Epiphany, Pascha, etc.).

Please be sure to bring the following:

« If the bride or groom was married before in a civil service, a
copy of civil divorce must be presented.

e |If the Bride or Groom is a member of some other Christian
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Church, a letter from their clergyman stating that he/she has
been baptized in the name of the Holy Trinity or a copy of their
baptismal certificate.

« If the Bride or Groom are widowed, a death certificate of the
deceased spouse must be presented.

Sacramental Preparation: The bride and groom, who are of the
Orthodox Faith, are encouraged to participate in the sacraments of
Holy Confession and Holy Communion the week before the wedding.

Wedding Sponsor: The sponsor is the one who stands as witness
on behalf of the Orthodox Church during the ceremony. Hence, it
is imperative that this person be an Orthodox Christian in good
standing with the Orthodox Church.

Wedding Day Items: Amongst the many items the bride and
groom will want to bring to the wedding ceremony, from a religious
standpoint the following are required:

e rings for the bride and the groom;
e two white candles;

« civil marriage license.

THE EUCHARIST

The Holy Eucharist or Holy Communion often referred to as the
"Sacrament of Sacraments", it is the Church’s celebration of the
Death and Resurrection of Christ offered every Sunday and Holy
day. All the other Sacraments of the Church lead toward and flow
from the Eucharist, which is at the center of the life of the Church.

In 150 A.D. St. Justin Martyr taught: "We call this food Eucharist;
and no one else is permitted to partake of it, except one who
believes our teaching to be true and who has been washed in the
washing which is for the remission of sins and for regeneration, and
is thereby living as Christ has enjoined. For not as common bread
nor as common drink do we receive these; but since Jesus Christ
our Savior was made incarnate by the word of God and had both
flesh and blood for our salvation, so too, as we have been taught,
the food which has been made into the Eucharist by the Eucharistic
prayer set down by Him, and by the change of which our flesh and
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blood is nourished, is both the flesh and blood of that incarnated
Jesus".

The Holy Eucharist is the center and focal point of the spiritual
lives of Christians. It is the inexhaustible source and unalterable
goal of all that we are and all that we do as servants of God and
members of Christ’'s Church. It is our unique and certain means of
communion with God the Father through the Son in the Holy Spirit,
with the Holy Theotokos Virgin Mary and all the angels and saints.
It is our deepest and most perfect means of communion with one
another and with the whole Church of God, with all mankind and
the whole of creation. May the Divine Liturgy be for us always our
entrance into the Kingdom of God, our participation in the Marriage
Feast of the Lamb, the Lord Jesus Christ, as envisaged by the
beloved apostle John in the Book of Revelation.

_ WHEN WE SEE JESUS

AND SAY, "CRUCIFY HIM!™

BbirnosiHUTE NMcbMeHHbIV repesos Tekcta. O60CHYyHTe cBOU re-
peBogYeckme peLleHus. Ykaxxute Buabl MHpopMaLum, nonucyTcTBy-
foume B TeKCTe.

Fr. Ted Bobosh

When they saw Jesus, they cried out,
"Crucify him, crucify him!”
(John 19: 6)

The very sight of Jesus seems to have enraged His enemies.
Just seeing Him standing up front — though in chains, a prisoner,
beaten, mocked for His powerlessness — was enough to get the
leaders to yell in anger, "Crucify him!" We might think it was only
those people at the time of Christ, His enemies, who would scream
such a thing against Jesus. Yet, there are times when we believers
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are really shouting those same words.

When we think about the Cross of Christ — the instrument of His
execution, but of our salvation — we realize, Christ chose His path,
the way of the Cross, for us. He died for our sins (1 Corinthians 15:
3: 1 Peter 3: 18). He bore on Himself our offenses (1 Peter 2: 24).

St. John Chrysostom says Jesus accepted and endured His
suffering for a reason:

"He endured all these sufferings, namely, that we might walk in
His footsteps..." (Commentary on St. John the Apostle, p. 424).

"That we might walk in His footsteps..." Chrysostom puts before
us an even more difficult point — Christ died on the cross for us, for
which we are grateful and give thanks to God. But that is not the
end of it. Christ died on the cross so that we might imitate Him, and
die with Him, and walk in His footsteps. We are to die to self and live
with and in Christ. The way of self-sacrificial love, of co-suffering
love is to be our way of life as Christians. Christ died for our sins,
so we don’t have to pay the price for our sins. However, He died to
this world so that we might imitate Him and die to the world with
Him. He died to the world in order that we might imitate Him. Just
consider what the New Testament teaches us:

| have been crucified with Christ; it is no longer | who live, but
Christ who lives in me; and the life | now live in the flesh | live by
faith in the Son of God, who loved me and gave himself for me
(Galatians 2: 20).

For the love of Christ controls us, because we are convinced that
one has died for all: therefore all have died. And he died for all,
that those who live might live no longer for themselves but for
him who for their sake died and was raised (2 Corinthians 5: 14-
15).

Since therefore Christ suffered in the flesh, arm yourselves with
the same thought, for whoever has suffered in the flesh has
ceased from sin, so as to live for the rest of the time in the flesh
no longer by human passions but by the will of God (1 Peter 4:
1-2).

We who have been baptized into Christ and who have chosen to
follow Christ, agree to take up our cross and both have Christ live
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in us and to live the life of Christ. We agree to lay aside our will, our
desires, our passions and to instead live as Christ would have us
live — to love as Christ loved us.

So when we fail to love others as Christ loves us, or refuse to
forgive others their sins against us and debts to us, or fail to love
neighbor or enemy, or decline to show mercy to Christ in the least
of His brothers and sister, or won’t give up our grievances and
grudges or desire for vengeance, when we allow jealousy and envy
to control our emotions, we are in effect denying Christ, and yelling,
"Crucify Him!" Crucify the One who wants me to do these things
which are so hard for me to do, which run counter to my passions
and emotions and self-preservation. Crucify the One who wants
me to embrace love over self-love, to treat others as better than
myself, to put the interest of others ahead of my own self-interest.

As it says in the Epistle to the Hebrews:

they crucify the Son of God on their own account and hold him
up to contempt (Hebrews 6: 6).

When we refuse to do what Christ teaches us, we are like those
people long ago who as soon as they saw Christ, screamed,
"Crucify Him!" For we are crucifying Him by denying Him and His
commandments. We should feel that pain, and like the Prodigal
come to our senses and return to following Him who loves us and
died for us.

"What do you think? A man had two sons; and he went to the
first and said, 'Son, go and work in the vineyard today'. And he
answered, 'l will not'; but afterward he repented and went. And
he went to the second and said the same; and he answered, 'l go,
sir', but did not go. Which of the two did the will of his father?"

They said, "The first".

Jesus said to them, "Truly, | say to you, the tax collectors and
the harlots go into the kingdom of God before you". (Matthew
21: 28-31).
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— EXALTATION

OF THE CROSS

BbinonHuTe npearnepesoaYeckuii aHanam3 Tekcta. Onpepenuvre
OCHOBHYK MbICJ/Ib TEKCTA U npoceamnTe ee passutme. [lepeBeamnTte
TeKCT.

The Exaltation of the Cross is one of the twelve great feasts in the
yearly Church cycle. It commemorates two historical events: first,
the finding of the Life-giving Cross in the year 326, and second, its
recovery from Persia in 628.

HISTORY OF THE FEAST

In the first centuries of Christianity, during the years of
persecution, the pagans wished to destroy all evidence of the life of
Jesus Christ, and the Cross on which He was crucified disappeared.
With the conversion of Emperor Constantine the Great, Christians
were at liberty to worship openly and build churches. The emperor's
mother, St. Helen, longed to find the True Cross of Christ. She
traveled to Jerusalem and was told by a very old Jew that the Cross
was buried beneath the temple of the pagan goddess Venus, built
in 119 AD by the Roman Emperor Hadrian.

The temple was torn down, and digging in the earth below
uncovered three wooden crosses. The small board which had hung
over Christ with the inscription "Jesus King of the Jews", had long
since fallen off, and -there was no way of telling which was the True
Cross and which were the crosses of the two thieves crucified on
either side of Christ. A sick woman was brought and likewise a dead
man who was being carried to burial. The three crosses were laid
in turn one by one upon the sick woman and upon the dead man.
Two of the crosses had no effect, but through contact with the third
cross, the sick woman was healed of her infirmity and the dead man
came to life. These miracles clearly indicated which of the three
was Christ’s Cross.

Hearing of this discovery, all the faithful desired to see the Cross
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of the Lord and to venerate it. The Patriarch of Jerusalem, Makarios,
took the Cross onto a raised platform and lifted it on high, 'exalting'
it, for all to see. The people fell to their knees, bowing down before
the Cross and crying out repeatedly: "Lord, have mercy!"

To house the relic of the True Cross, St. Helen had s church built
over the Holy Sepulchre. The church was consecrated on Sept.
13, 335, an event also commemorated in the service hymns of the
Feast. The finding and exaltation of the Cross was appointed to be
celebrated annually on the following day.

The Life-giving Cross was kept in Jerusalem until the year 614
when the Holy City fell to the Persians who looted the Church of
the Resurrection and took the True Cross back with them to Persia.
Fourteen years later Emperor Heraclius concluded a peace with the
Persians, and the Holy Cross was brought to the imperial capital of
Constantinople. The Emperor, taking off his shoes and his imperial
robes, carried the Cross into the Church of Holy Wisdom (Agia
Sophia) where it was once again triumphantly exalted. It was then
resolved that the Feast be celebrated by the Church in all parts of
the world, for which reason it is called the Universal Exaltation.

THE SERVICE

The Vigil for the Feast, one of the most moving and impressive
services of the year, contains several distinguishing features. After
vespers the Cross, decorated with flowers and sweet-smelling
herbs, is placed upon, the altar. Following the Gospel reading in
Matins, the faithful sing "Having beheld the Resurrection of Christ..."
usually sung only during Saturday night vigils. At the end of the Great
Doxology, to the slow singing of the Trisagion — "Holy God, Holy
Mighty, Holy Immortal, have mercy on us" — the priest, carrying the
Cross on his head, brings it out from the altar and places it on an
analogion in the center of the church. He censes the Cross on all
four sides, and everyone prostrates before it to the singing of the
hymn: "Before Thy Cross, we bow down, O Master, and Thy holy
Resurrection we glorify." Then the faithful, following the celebrants,
venerate the cross in turn, making three full prostrations, and
receive anointing. The cross remains in the center of the church
until the Apodosis or "leave-taking" of the Feast on September 21.

59



YACTDb Il

In cathedrals and monasteries the adoration is preceded by the
ceremony of exalting the cross. After the cross is brought out from
the altar, the bishop or archimandrite takes it up in his hands and
raises it on high. Then, as the people chant "Lord have mercy" a
hundred times, he slowly lowers the cross nearly to the ground
and just as slowly raises it. This is done five times as the celebrant
faces first east, then west, south, north and east again, signifying
that "the Cross is the guardian of the whole world" and through
it "the world is sanctified". In some churches the cross has rose
water poured over it during these exaltations. The rose water is
caught in a basin of flowers held by the acolytes, and the flowers
are distributed to the faithful at the end of the service.

Although it is one of the major Church Feasts, the Exaltation is
always kept as a fast day, because together with the joy of the finding
of the Cross, this great "weapon of peace and sign of victory", we
are also reminded of the sufferings which our Lord endured in being
crucified.

ON THE SIGN OF THE CROSS

The Orthodox Christian ends his evening prayers with a prayer to
the Venerable Cross:

"As wax melts from the presence of fire, so let the demons perish
from the presence of those who love God and who sign themselves
with the Sign of the Cross..." When properly applied, the sign of the
cross is a most formidable weapon in a Christian’s armor.

The power of the cross in the unseen warfare with the demons
is illustrated in countless lives of saints, One of the most strtking
examples is found in the life of the holy martyrs, Sts. Cyprian and
Justina (Oct. 2). An expert sorcerer before his conversion, St.
Cyprian was engaged by a pagan youth to use his magic in order
to seduce the Christian maid Justina. But even with the help of the
prince of demons, the sorcerer was powerless before the maiden
who "fled to the defense of the Cross of the Lord and placed its
honorable Men on her forehead", causing the demons to depart in
shame. This brought Cyprian to his senses, and he railed at the evil
one whom he had served for so long: "O destroyer and deceiver of
all... Now | have discovered your infirmity. For if you fear even the
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shadow of the cross and tremble at the name of Christ, then what
will you do when Christ Himself comes lo you?" Furious at Cyprian’s
rebuke, the devil began to beat and strangle him. Already scarcely
alive, Cyprian "remembered the sign of the cross, by the power of
which Justina had opposed all the demons’ power, and he cried
out: "O God of Justina,help me! Then, raising his hand, he made the
sign of the Cross, and the devil immediately leaped away from him
like an arrow shot from a bow".

The power of the Cross is given to each and every Christian. But
just as a soldier must learn to properly wield his weapons in battle,
so a warrior of Christ must learn how correctly to make the sign of
the cross. A shield has no effect if carelessly waved about in the air.
Likewise, there are many who receive no benefit from the sign of
the Cross because they make it mechanically or haphazardly.

Some time ago we were justly taken to task by one of our readers
for an all too common inaccuracy in describing the making of the
sign of the cross: "We touch the forehead, the breast..." Our reader
pointed out that the first edition of the widely used Orthodox
catechism, Archpriest Seraphim Slobodskoy's Law of God,
contained the same error which was corrected in the second edition
with the following explanation: in making the Men of the cross from
forehead to breast and then shoulder to shoulder, "the lower end of
the cross turns out to be shorter than the upper one; i.e., the cross
comes out upside-down". Man thereby inverts the Cross of Christ
"to which only the demons rejoice". The Holy Fathers taught that
the sign of the cross should be made by touching first the brow (the
forehead), marking the upper part of the cross, secondly the womb
(the stomach), marking the lower part of the cross, thirdly the right
frame (shoulder) and fourthly the left frame, representing from end
to end the horizontal bar of the cross.

This is not to say that the correct external formation of the sign
of the cross of itself carries the power to wound demons, it must be
made with faith. St. John of Kronstadt caution s: "In order that the
unbelieving heart should not think that the sign of the cross and
the name of Christ act miraculously by themselves, apart from, and
independently of Christ Himself, this same cross and name perform
no miracles until | see Jesus Christ with the eyes of my heart... and
believe with my whole heart all that He has accomplished for our
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salvation".

The cross, once a tool of death, has become a means to life, an
instrument of our salvation; it gives strength to resist temptation,
to refrain from gossip or harsh words; it dispels fear. If we learn
to use the cross effectively, we shall come through experience to
understand the Apostle’s words:

"But God forbid that | should glory save in the Cross of our Lord
Jesus Christ".

THE GOD
OF THE BIBLE

BbirosiHUTE NMUCbMEHHbIV repeBos Tekcta. [lpoBeante aHanns
rnepeBogYeCKuX pPeLLIeHNA.

Metropolitan Saba (Esber)

There are certain erroneous or distorted beliefs that are
widespread among the faithful. In this brief note, | am concerned
with the one that starts out from the basis of the Bible to erroneously
state that the face of God in the Old Testament is not the same as
in the New Testament. Some believe that God in the Old Testament
is only a god of war, cruelty, violence and racism, while in the
New Testament, He is only a god of love, forgiveness, mercy and
kindness.

This erroneous belief is the result either out of ignorance of
the Old Testament, its interpretation and its structure or under
the influence of misconceptions similar to the approach of those
critics of the Bible who attack it for reasons too numerous to refute
here. In each case, the approach to the bible is wrong because it
is not a theological approach to a religious book. Many also arrive
at erroneous conclusions because they do not understand the
essence of inspiration in Christianity or because they take a merely
historical approach to the Bible.
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In Christianity, divine inspiration has taken place over the
course of a long pedagogical relationship of about eighteen and
a half centuries. God inspired humankind with what He wanted to
say through the historical events that they experienced, speaking
to them in their language and according to their understanding,
gradually bringing them toward Him. The Bible is not a book of
history, even though it uses history to speak theology.

By way of example and not exclusively, | will cite some verses of
the Old Testament where God's face appears merciful, loving and
forgiving:

«And the Lord passed before him and proclaimed, 'The Lord, the
Lord God, merciful and gracious, longsuffering, and abounding in
goodness and truth, keeping mercy for thousands, forgiving iniquity
and transgression and sin...'» (Exodus 34: 6-7, see also Numbers
14: 18, Deuteronomy 4: 31, Psalm 86: 5 and 108: 4, Joel 2: 13).

God says, «l drew them with gentle cords, with bands of love... |
will not execute the fierceness of My anger... For | am God, and not
man, the Holy One in your midst; and | will not come with terror»
(Hosea 11: 4 and 9).

«...But You are God, ready to pardon, gracious and merciful,
slow to anger, abundant in kindness, and did not forsake them»
(Nehemiah 9: 17).

«The Lord is gracious and full of compassion, slow to anger and
great in mercy. The Lord is good to all, and His tender mercies are
over all His works» (Psalm 145: 8-9).

And some verses of the New Testament show another face:

«Now out of His mouth goes a sharp sword, that with it He should
strike the nations. And He Himself will rule them with a rod of iron.
He Himself treads the winepress of the fierceness and wrath of
Almighty God» (Revelation 19: 13-15).

«Then the king said to the servants, 'Bind him hand and foot, take
him away, and cast him into outer darkness; there will be weeping
and gnashing of teeth'» (Matthew 22: 13).

«For the wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men, who suppress the truth
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in unrighteousness» (Romans 1: 18).

Christ says, «Depart from Me, you cursed, into the everlasting
fire prepared for the devil and his angels...» (Matthew 25: 41).

«But woe to you, scribes and Pharisees, hypocrites» (Matthew
23:13).

These verses, and many others besides in both testaments, show
us that relying on an individual verse in isolation from its context
leads to misunderstanding, very often completely contrary to its
intended meaning. Scriptural inspiration was first of all inspiration
in action and not in writing. God intervened in the lives of people
and then a group first of all. He set their life straight. He educated
them. He disciplined them. He changed their way of thinking,
revealing Himself to them to the degree that they could bear His
light until inspiration reached its apex with total divine disclosure
in the person of Jesus Christ. «The Word became flesh and dwelt
among us...» (John 1: 14).

God incarnate spent around thirty-three years on our earth
teaching, preaching, guiding, saving and fulfilling the dispensation
of salvation completely. He did not leave us a single sheet of paper
written by His hand. Rather, He sent the Holy Spirit to His apostles
and His Church. He inspired some of them to preserve in writing
what He taught them by word and deed.

The writers of the Bible in both its testaments read their
experience with God and came to understand it by the Holy Spirit
not at the time of its happening, but afterwards, then they learned
God’s intent and transmitted it to the faithful people.

How many times did Christ rebuke His disciples with harsh words
because they did not understand what He meant?

God is the same in both testaments. His true image becomes
clear in his accompanying sinful humankind until they reach the
point of abandoning sin. Some find fault with the existence of
sinful people — and what human is without sin?! — who played an
important role in the history of salvation but they forget that God
accompanies sinners in order to save them from their sin and has
mercy on them with longsuffering until they repent and change.
Dwelling on the sins that appear in the stories of people in the Bible
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is not important. The important thing is focusing on the grace that
changes and transforms these sinners.

God has undertaken — and continues to undertake — the task of
saving humankind. The Bible came into existence for their salvation
because they languished under sin and were enslaved to the devil.

It is also necessary to pay active attention to reading the texts,
especially the Old Testament, in a manner consonant with its
genre. That is, not reading narratives, poetry, stories, proverbs and
wisdom literature all in the same way. Rather, give each genre its
due. Poetry is not direct speech like explicit commandments are.

It is likewise very necessary to know that in the Old Testament
especially, history was the theater that God used to discipline
humankind and to show them gradually through its events His
pure divine image until it was completed in their eyes. The Bible
very often uses historical events to give a religious — that is,
theological — lesson.

Here is an example. The Book of Judges speaks of people playing
an important role in trying times. It magnifies some of them, such
as Samson, and attributes superhuman characteristics to them. All
of this is with the intent of making it clear that God’s hand, when
it intervenes, reigns over all other powers. As for the theology
intended by the recounting of events and wars that the judges
waged, whether they really waged them as it appears or as it was
preserved in the popular memory, it is the following:

When the people sins toward God, they break the covenant
and God abandons them, handing them over to their enemies.The
people become aware of their error and cry out to God, repenting
and confessing, so God sends them a judge to save them from the
oppression that has befallen them.

God is a father and a pedagogue. He is a lover and a judge. He
is just and forgiving. He is kind and disciplines. He is powerful
and tender. Does education not requires firmness and intensity,
suppleness and tenderness? To the degree that a person is course
and crude and cruel, he benefits from firmness, just as he benefits
from sternness. Love is God’s essence. His power is the power of
love.
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As for the superficial teaching that is popular among us, which
focuses only on mercy, love and forgiveness, it is incomplete
because it does away with the teaching and rebuking face of God
who accompanies humankind until they reach the desired ideal.

Education’s reliance in the past on fear, violence and punishment
and its excessive use of this style does not mean that the correct
manner of education today should ignore other aspects, such
as judgment, justice and good or evil deeds casting man and all
creation into heaven or hell.

May he who realizes his sins, is pained by them and sincerely
walks in the way of repentance understand the meaning of the
Bible and the essence of God’s word and may he have constant
nourishment.

e ARE ECUMENICAL

COUNCILS INFALLIBLE?

[MpoynTarite TeKCT U U3JI0XKUTE ero OCHOBHYIO MbIC/Ib B popMe
aHHoTauuu.

Fr. John Whiteford

We do not believe that everything that anyone happened to say
at an Ecumenical Council is infallible, but we most certainly do
believe that the canons and decrees of the Ecumenical Councils are
infallible, and this is because we believe that the Church as a whole,
is infallible. Individual members, and even local Churches may err,
but it is not possible for the entire Church to teach that which is
erroneous—and Ecumenical Councils are certainly an example of
what the Church as a whole teaches.

Fr. George Florovsky observed: "The teaching authority of the
Ecumenical Councils is grounded in the infallibility of the Church.
The ultimate "authority’ is vested in the Church, which is forever the
Pillar and the Foundation of Truth".
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The Patriarchal Encyclical of 1895, which was written in response
to a Papal encyclical by Pope Leo Xlll, in which he called for the
reunion of the Orthodox Church with the Roman Church, states:

"Having recourse to the fathers and the Ecumenical Councils of
the Church of the first nine centuries, we are fully persuaded that
the Bishop of Rome was never considered as the supreme authority
and infallible head of the Church, and that every bishop is head and
president of his own particular Church,subject only to the synodical
ordinances and decisions of the Church universal as being alone
infallible, the Bishop of Rome being in no wise excepted from this
rule, as Church history shows".

And St. Nicodemus of the Holy Mountain states, as he begins his
famous commentary on the Ecumenical Canons:

"So every Ecumenical Council that possesses these characteristic
features is in fact the Holy and Catholic Church itself in which in the
Symbol of Faith (called the Creed in English) we profess to believe.
...being infallible and sinless. For the Church, which the Ecumenical
Council takes the place of as its personal representative, is a pillar
and framework of the truth, according to St. Paul (1 Tim. 3: 15);
accordingly, whatever seems right to Ecumenical Councils seems
right also to the Holy Spirit of Truth: for, it says, He shall teach you
all things and remind you of everything | have said unto you (John
14: 26)".

Canon 1 of the Seventh Ecumenical Council states, with regard
to all the Ecumenical canons and decrees of the previous Councils
(as well as those of local Councils and Fathers whom these
Councils specifically affirmed), states:

"For those who have been allotted a sacerdotal dignity, the
representations of canonical ordinances amount to testimonies and
directions. Gladly accepting these, we sing to the Lord God with
David, the spokesman of God, the following words: | have delighted
in the way of thy testimonies as much as in all wealth, and thy
testimonies which thou hast commanded witness righteousness...
Thy testimonies are righteousness forever: give me understanding,
and | shall live (Ps. 119: 14,138 and 144). And if forever the prophetic
voice commands us to keep the testimonies of God, and to live in
them, itis plainthatthey remain unwavering andrigid. For Moses, too,
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the beholder of God, says so in the following words: To them there
is nothing to add, and from them there is nothing to remove (Deut.
12: 32). And the divine Apostle Peter, exulting in them, cries: which
things the angels would like to peep into (1 Pet. 1: 12). And Paul says:
Though we, or an angel from heaven, should preach to you any
gospel besides that which ye have received, let him be anathema
(Gal. 1: 8). Seeing that these things are so and are attested to us,
and rejoicing at them as one that findeth great spoil (Ps. 119: 162),
we welcome and embrace the divine Canons, and we corroborate
the entire and rigid fiat of them that have been set forth by the
renowned Apostles, who were and are trumpets of the Spirit, and
those both of the six holy Ecumenical Councils and of the ones
assembled regionally far the purpose of setting forth such edicts and
of those of our holy Fathers. For all those men, having been guided
by the light dawning out of the same Spirit, prescribed rules that are
to our best interest. Accordingly, we too anathematize whomsoever
they consign to anathema; and we too depose whomsoever they
consign to deposition; and we too excommunicate whomsoever
they consign to excommunication; and we likewise subject to a
penance anyone whom they make liable to a penance. For Let your
conduct be free from avarice; being content with such things as
are at hand (Heb. 13:5), explicitly cries the divine apostle Paul, who
ascended into the third heaven and heard unspeakable words (2
Cor. 12: 2-4)".

And St. Nicodemus of the Holy Mountain adds two comments in
his notes to his commentary on this canon:

"Note here how respectable and reverend the divine Canons are.
For this holy Council, by calling them 'testimonies' and 'justifications’,
and the like, dignifies these very same divine Canons with those
title and names with which the divinely inspired and holy Bible is
dignified".

And:

"That is why Photius, in Title |, ch. 2, says that the third ordinance
of Title Il of the Novels invests the Canons of the seven Councils
and their dogmas with the same authoritativeness as the divine
Scriptures" (Rudder, p. 428f).
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e RUSSIAN COUNCIL OF
BISHOPS WILL DISCUSS
COUNCIL OF CRETE

lNepeBeaunTe TEKCT U npeacTaBbTe ero B popme aHHoOTaLUMN.

Among the topics to be discussed by the hierarchs of the Russian
Orthodox Church who are meeting in Moscow beginning today is
the documents of the council held on the island of Crete in the
summer of 2016, Fr. Alexander Volkov, press secretary for Patriarch
Kirill, stated at a press briefing today, reports RIA-Novosti.

The Council of Bishops, one of the highest bodies of Church
governance according to the statues of the Russian Church, meeting
every few years, opened today in the Hall of Church Councils in
Moscow's Christ the Savior Cathedral, under the chairmanship of
His Holiness Patriarch Kirill of Moscow and All Russia. The previous
such council convened in February 2016.

The bishops will discuss and come to decisions on matters of
doctrine, religious and Church life, and moral themes, including
the six documents of last year’s highly controversial Crete Council
which had initially aimed to be a Pan-Orthodox Council. In the end,
10 of the 15 Local Churches of the Orthodox world participated,
with the exception of the Russian, Georgian, Bulgarian, and
Antiochian Churches, and the Orthodox Church in America, which
had not been invited to the event.

"We can expect some kind of decision or conclusion of the entire
Council of Bishop to be made on this subject", Fr. Volkov said in
response to journalists' questions.

The Council of Crete took place in the summer of 2016, under the
chairmanship of His All-Holiness Ecumenical Patriarch Bartholomew
of Constantinople. The participants adopted six documents
and delivered a message which speak to important events and
problems of the modern world, including fasting, Church autonomy,
the Orthodox diaspora, the Sacrament of Marriage, the Church’s
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mission in the modern world, and relations between the Orthodox
Church and non-Orthodox Christian confessions.

The last three documents have proven to be controversial, and
especially the last two, with many hierarchs, clergy, monastics, and
laity throughout the Orthodox world objecting to ecumenistic ideas
and wording present in the articles. There have been various other
objections to the method and conclusions of the council. For more
information, see the collection of articles from before, during, and
after the council which can be found here.

The Russian Orthodox Church had made a last-minute decision
to stay away from the Crete Council in a bid to avert a split, Pat.
Kirill later stated.

"The Serbian Orthodox Church said that it was necessary to
postpone the Council. The Bulgarian Church refused to attend
the gathering. The Church of Antioch and the Georgian Church
followed suit. When we received all that information, we sent a
letter to Constantinople suggesting that an urgent pan-Orthodox
conference be convened to discuss our future steps and decide on
what we are supposed to do because it was impossible to assemble
the Council without consensus", Pat. Kirill said.

"We stated once again that the documents which were supposed
to be presented to the Council (on Crete) did not suit us in their
present form and that we had serious amendments to those
documents. We received a very impolite reply, which said that the
Council would take place anyway", the Russian primate added.

The Holy Synod of the Russian Orthodox Church recognized the
gathering of several Orthodox Churches on the island of Crete as
an important event, while noting that it cannot be considered a pan-
Orthodox event, due to the absence of five Local Churches which
represent the majority of Orthodox Christians worldwide.

"The Holy Synod determined that the Council, which took place
in Crete, cannot be regarded as pan-Orthodox, and the documents
it approved as expressing a pan-Orthodox consensus", said the
head of the Synodal Department for Church, Society and Media
Relations Vladimir Legoyda, commenting on the results of a Synod
meeting in July 2016.
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ATHONITE ABBOT:
CHURCH IN UKRAINE
NEEDS TO MAINTAIN UNITY
WITH RUSSIAN CHURCH

The Ukrainian Church should, as far as possible, preserve its
unity with the Moscow Patriarchate, Archimandrite Parthenios
(Murelatos), the abbot of the Athonite Monastery of St. Paul,
believes.

At 87 years old, Fr. Parthenios is one of the oldest inhabitants
of the Holy Mountain. He settled on Mt. Athos in 1954 and has
served as the abbot of St. Paul's for 40 years. St. Paul's Monastery
is known as the home of the great relic of the gift of the Magi.

"I think that ecclesiastical self-rule in the form of autocephaly
is a good thing in and of itself, but when there is peace, when this
issue does not become a question of dividing people — the flock".
the abbot said, as reports Archpriest Vladimir Vigiliansky on his
Facebook page.

"Therefore, wisdom probably suggests how far it is possible to
preserve unity with the Moscow Patriarchate. In my opinion, all
the countries of the former Union should be united in the Russian
Orthodox Church", Archimandrite Parthenios added.

Highlighting the universal character of the Ukrainian question,
the Athonite elder stressed, "If Ukraine enters Europe, worse things
will befall it than did Greece. Therefore, we must be very careful.
We must pray to God, to the Most Holy Theotokos, to the saints.
Only the Lord can deliver us from this difficult situation in which we
now find ourselves".

And speaking of our modern age in general, Fr. Parthenios said,
"The new era will destroy everything. It will destroy the family, it will
try to destroy the Church, it will destroy everything so that nothing
remains. People are moving towards evil and they're doing so at
breakneck speed. Who can maintain this speed? Only the good
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God who upholds the world".

And in a sobering warning, he added, "There's a storm coming
that is more terrible than communism... What's coming now is
worse. May the Lord save us all!"

Archimandrite Parthenios is not the only Athonite abbot to speak
out on the Ukrainian matter. Archimandrite Ephraim of Vatopedi has
also been vocal on the matter. In March 2015, when His Beatitude
Metropolitan Onuphry, the head of the canonical Ukrainian Orthodox
Church, was visiting Mt. Athos, the elder stated, "With a heavy
heart | am anxious about the present state of Ukraine and from Holy
Mount Athos | am asking the Ukrainian people to remain faithful
to the canonical Church, the canonical primate and the canonical
Synod. We want Ukrainian residents to support the canonical
Church. It is important for one’s salvation to obey the canonical
Church".

And in an address to the Ukrainian people in 2017, Fr. Ephraim
noted that the issue affects all of Mt. Athos, saying the Holy Moutanin
is very grieved about the schism in the Ukrainian Orthodox Church.
According to the abbot, the schism cuts like scissors, and he who
went into schism must understand that he is outside of the fold of
the Church. "If someone is outside of the Church... he cannot attain
holiness", he said.

"Therefore, we entreat all of our brothers who have left the
canonical Church, we appeal and we entreat that they would return
to the womb of the canonical Orthodox Church", the elder said.
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ORTHODOXY
REPRESENTS OUR
ORIGINAL INCOMPETENCY

Fr. Stephen Freeman

There is one thing to be said about Church-shopping: you can
always find a better one...

| often see examples of what | would describe as "comparative
denominationalism". It is the comparison of one Church to another
(yes, | know that Orthodoxy is not a denomination). Indeed, the
drive for a "better Church", a "more authentic Church", the "true
Church", the "New Testament Church", is little more than a game
invented in America during the 19th century. It is post-Reformation
and represents the rise of Christian consumerism.

| have long thought that Orthodox Christianity comes out on the
short end in this shopping effort. For some, it seems too hard, too
complicated, too ethnic, too riddled with rules, too confusing and
inconsistent, etc. All of those things are true. And, just when you
think you're going to like it, there's some sort of train wreck across
the world and it falls apart again.

The greatest victim in the course of the split between East and
West, and later in the Reformation, was the Church itself. To a great
extent, the last thing considered in all of the various iterations of
doctrine was ecclesiology (the doctrine of the Church). Particularly
after the Reformation, the notion that correct doctrine would
produce a correct Church gained increasing acceptance. However,
history has repeatedly proven this to be a false idea. No matter
the corrective measures, Christianity, as Church, remains flawed.
Apparently, allowing sinful people to be part of the Church ruins its
excellence, and, even the most excellent people are revealed to be
broken.

All efforts of comparison fail. Perhaps the assumptions that drive
comparisons are the real problem.
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| will describe what | mean in terms of my own experience.
| did not become an Orthodox Christian because | thought the
experience would be more excellent than my Episcopal life. Indeed,
in many ways, | knew that the most immediate consequences of my
conversion would be pushing my ecclesiastical life off a cliff. Just
months before being received into the Church, my corner of the
Southeast was plunged into a terrible schism (OCA/ROCOR) that
revealed some the worst weaknesses of American Orthodoxy. To a
degree, my life is still encumbered with the effects of that situation.

It was possible for me to make comparisons: priests in Orthodoxy
were and are more likely to believe the Creed, but even demons
believe the Creed and tremble. The shared life of a common
tradition is far richer in Orthodoxy (I prefer the piety of peasants
and monks to the sentimentality of Anglo-Bourgeoise). However,
piety easily becomes more of a "style" and a "badge" than a thing
that is practiced. In short, comparisons reveal the one who does
the comparing.

So why convert? | think that is a serious question and worth
considering carefully. My own journey towards Orthodoxy spanned
nearly 20 years. | looked at every possible angle.

At its deepest level, | came to see that becoming Orthodox was
a renunciation of comparisons and the empty efforts to improve
the Church. It became an agreement that the Church, with all that
came with it, was instituted by God for our salvation. The Church
is what salvation looks like. Someone could ask, "Couldn't that be
done in any ecclesiastical setting?" My conclusion was that this
was not so. Reformation, Counter-Reformation, Restoration, Oxford
Movement, Latter Rain Move of God, the endless forays towards
some new, imagined excellence, were the founding ideology of the
various modern ecclesiologies. Orthodoxy represents our original
incompetence. It is the quarreling of the Corinthians, and the fiery
courage of Ignatius of Antioch. It is the excess of Greeks, the soul
of Russians, and dancing Ghanians.

The story of the Church is not one of progress, certainly not a
progress that can be measured by worldly standards. The saints
and martyrs alone serve to give evidence that the vine is still alive
and fruitful.

74



NMEPEBOAMM CAMU

Thus, toalarge extent, my conversionto Orthodoxy was a decision
to cast my lot into the messiness of our original humanity, refusing
to remain a part of the modern project and its attempt to improve on
the work of God. Its idolatry has been to make successful versions
of a middle-class secularism at prayer. The result is largely insipid.

| am often embarrassed by Orthodox failures, just as | am by my
own, and for the same reason. However, | believe our failures are
uniquely unmasked by the sublime reality of the sacraments, and
the perfection of the gift we have been given. It is measured by
the yardstick of the spotless bride and constantly found wanting.
And this is the truth of our existence. | would not want to exist in
any other manner. Before the altar of God, | stand in union with
human failure throughout the ages, and in union with the infinite
compassion of Christ.

Accept, O Lord, this sacrifice upon Your heavenly, noetic altar,
and send down upon us in turn, the grace of Your Holy Spirit.
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NMPUJITO>XXEHUE 1

KAK HAMUCATb AHHOTALIMIO
K CTATbE HA AHIITTIMMCKOM A3bIKE

AHHOTaLMA — 9TO KpaTkasa xapakTepucTtuka paboTbl, cogepxa-
L aa nepeyeHb OCHOBHbIX BOMNPOCOB CTaTbW.

Ee nuwyT nocne 3aBeplueHns paboTbl HaJ, OCHOBHbIM TEKCTOM
cTaTbn. OHa BK/lOYAET XapakKTePUCTUKY OCHOBHOW TeMbl, npobe-
Mbl, 06beKkTa, Lenn paboTbl N ee pe3ynbTaTbl. B Hel ykasbiBalorT,
4YTO HOBOIO HeceT B cebe AaHHbI AOKYMEHT B CPaBHEHUU C Opyru-
MW, POACTBEHHbBIMU MO TEMATUKE U LLesieBOMY Ha3HayeHuo. Peko-
MeHayeMbin 06bem — 150-200 cnos.

AHHOTaUMS BbINONHAET crnegyrowmne yHKUNN:

e MO3BONAET OnpenennTb OCHOBHOE CoaepyXaHue CTaTbW, ero
PeneBaHTHOCTb M pelnTb, cneayeTt N obpallaTbCs K NOMHO-
MYy TEKCTY nybnukaumu;

e npepgocTaBngeT MHPOPMaLMIO O CTaTbe N YCTPaHAET HEOBXO-
OUMOCTb YTEHMSA ee MOJSIHOro TeKCTa B cJ/lyvae, eC/in CTaTbs
npencTaBnsgeT Ang ymtaTens BTOPOCTENEHHbIN UHTEPEC;

e Kcnonb3yetrcqa B MHOOPMALMOHHbBIX, B TOM YnC/ie aBToOMaTu-
3UPOBaHHbIX, CUCTEMAX O/19 MOUCKA JOKYMEHTOB N MHOpMa-
LUU.

AHHOTaALUMMU [ONXKHbl 6biTb 0POPMAEHbl MO MeXAYyHapOoaHbIM
cTaHgapTaM, B Hel JoIKHbl 6bITb MpeacTaBieHbl cneayole oc-
HOBHble pa3fenbl:

e aKTyaNbHOCTb;
e MOCTAHOBKY NpPo6neMbl;

e MYyTU ee pelleHuns;

e OCHOBHble pe3y/bTaTbl;

e BbIBOAbI MCC/e0BaTENbCKOM PabOTHI.

e LEHHOCTb NMPOBEAEHHOro uccnenoBaHnsa (Kakon BKnapg OaH-
Haa paboTa BHeECNa B COOTBETCTBYIOLLYIO 061aCTb 3HAaHUN);

e MpaKTUyeckoe 3HayYeHne NToros paboThbl.
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B aHHOTaUMM He [O0/IKEH MOBTOPATbCSA TEKCT CaMOM CTaTby
(Henb3sg 6paTb NpPeanoXeHna N3 ctaTb U NEPEHOCUTb UX B aHHO-
Tauuto), a Tak>XXe ee Ha3BaHuKe.

B aHHOTaAUMKM OONXKHbI M31araTtbCsa CyLlLecTBEeHHble ¢paKTbl pabo-
Tbl, U HE O0J/IKHA coAepXXaTb MaTepuas, KOTOpblM OTCYTCTBYET B
caMoOW cTaTbe.

B TekcTe aHHOTauuu cnegyet ynoTpebnaTb CUHTaKCU4YecKkue
KOHCTPYKLIMW, CBOUCTBEHHbIE A3blKY HAaY4YHbIX U TEXHUYECKUX O0-
KYMEHTOB, n3beraTb CMIOXHbIX FpaMMaTUYeCcKnX KOHCTPYKUKMN. OH
00MKeH 6biTb NaKOHUYEH U YeToK, 6e3 NULWHMX BBOOHbIX CNOB, 06-
LLMX GOPMYNNPOBOK.

YT106bI MEpPEBECTM aHHOTALMIO, NyYLle BOCMNO/1b30BaTbCSA OHNANH
nepesog4vnkomMm (Mbl pekomMmeHayem https://translate.google.com),
NocC/ie Yero UCrnpPaBuUTb NONYYEHHbIN TEKCT BPY4HYIO. HO, HN B KOEM
C/lyyYae He CTOUT NpeacTaBisaTb HEMPOBEPEHHbIN MepeBos.

Ob6paTnTe BHUMaHUE, eCNn NOJTyYEeHHbI B pe3ynbTaTe aBToOMa-
TUYECKOro nepeBoaa TEKCT 0YEHb C/TOXHO MOHATb, BOSMOXHO, 3TO
3HaK TOro, YTO aHHOTaLUMSA HanMcaHa O4YeHb C/TOXHbIM A3bIKOM. MN3-
6eramTe CNWKOM OJIMHHbIX NPeasioXeHNN U cTapanTecb COCTaB-
NaTb NpeasoXeHnsa no cTuao 6anxe K HoOpManbHOM Pa3roBOPHOM
peyun.

3ATTIABME HA AHITTMACKOM SA3bIKE

B nepeBoae 3arnaBua CTaTbW Ha aHITIMACKUN A3blK HE O0/KHO
OblTb HUKAKUX TPAHCAUTEPALIMN C PYCCKOro A3blka, KpoMe Henepe-
BOAMMbIX Ha3BaHWM COOCTBEHHbIX UMEH, MPMBOPOB N OpPYrmx 06s-
eKTOB, MMeloLWmMx cobCTBEHHbIE Ha3BaHUS; TakXXe He UCMNOoMNb3yeT-
CSl HENepPeBOAMMDbIN CNEHT, N3BECTHbIN TOJIbKO PYCCKOTrOBOPALLUM
cneymanmctam. 9To TakXXe KacaeTcs aBTOPCKUX pestoMe (aHHOTa-
L) U KNOYEBbIX CNOB.

Heobxognmo ykasaTb:
e GaMUANIO N MHULUMATbI aBTOPA;
e YYEHYIO CTeMNeHb, 3BaHNE, OOMKHOCTb;

e MOSIHOE HaMMeHOBaHMe opraHM3auMn KOTOPOI aBTopa CTa-
TbW paboTaeT UIn yuymTcs.
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aKkageMuk academician
npodeccop professor

OOLEHT assistant professor
CTapLunn npenogaBaTenb senior lecturer
aCCUCTEHT lecturer

nto60ou HayYHbIN COTPYAHUK researcher
OTBETCTBEHHbIN CeKkpeTapb assistant editor

10.

1.
12.
13.

OCHOBHBIE LUTAMIMbl AHHOTALUW

The article (paper, book, etc.) deals with... — 3Ta cTtaTtba (pa-
6oTa, KHUra n T. O.) KacaeTcA...

It is specially noted... — OcobeHHO oTMevaeTcs...

A mention should be made... — YnomunHaeTcs...

Much attention is given to... — bonblwoe BHMMaHWe yaenseT-
cs...

The article is of great help to... - 9Ta cTaTba okaxeTt 60/b-
LY MOMOLlb...

The article is of interest to... — 3Ta cTaTba npegcTaBngeT
MHTEepec gng...

It (the article) gives a detailed analysis of... — OHa (cTaTbs)
faeT geTasibHbIM aHanus...

It draws our attention to... — OHa (cTaTbg, paboTa) npuene-
KaeT Halle BHUMaHue K...

The difference between the terms... and... should be
stressed — CnegyeT nogyvepkHyTb pasnnyne Mexay TepmMm-
HaMMU... U...

It should be stressed (emphasized) that... — Cneayet nog-
YepKHYTb, YTO...

...Is proposed — ...npepgiaraertcs

...are examined — ...npoBepaTCcH (paccMaTpuBatoTCcs)

...are discussed — ...06cyxgatoTcs
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14. An option permits... — Bbibop no3Bonsger...

15. The method proposed... etc. — [llpegnaraemblii mMetoq...
nT. .

16. It is described in short... — KpaTko onucbiBaeTcs ...
17. It is shown that... — Noka3aHo, 4ToO...

18. It is given... — [aeTtcq (npegnaraercs)...

19. It is dealt with... — PaccmaTpuBaeTcs...

20.1t is provided for... — Ob6ecneunBaeTcs...

21. It is designed for... — lNpegHa3HayeH ong...

22.1t is examined, investigated... — NccnepgyeTcs...
23.1t is analyzed... — AHanusunpyertcs ...

24.1t is formulated.... — ®opmynupyeTtcs ...

25.The need is stressed to employ... — NogyepkmBaeTcsa Heob-
XOAMMOCTb MCNONb30BaHMA...

26. Attention is drawn to... — Ob6pauiaeTca BHUMaHUE Ha...
27. Data are given about... — lNpuBeneHbl gaHHbIE O...

28. Attempts are made to analyze, formulate... — [denatotcs no-
NbITKW NpOoaHanM3npoBaTb, CPOpPMYINpPOBaTh...

29.Conclusions are drawn... — [lenatoTcs BbiBOAbI...
30.Recommendations are given... — [daHbl pekOMeHgauuu...
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OBLEMPNHATbBIE COKPALLEHUA
LLEPKOBHbIX TEPMNHOB

arumorp. armorpadus, -4eckum
aHrMKaH. aHrNIMKaHCKUMn

an. anocTton (Npu NMEHN)
apxua. apxXuavnakoH (Npu MMeHMNn)
apxuen. apxuenunckon (Npu UMeHN)

apxXmnen-creo

apxmmMm. apXmMaHapuT (Npu MMEHMN)
6anTucr. 6anTUCTCKNM

beccp. beccpebpeHuk

onén. 6ndénenckn

onre. 6naroBepHbIn (MPU UMEHN)
onX. ©na>keHHbIN (MPU UMEHN)
oorocn. 60orocnoBckumn

oonr. 6onrapckuim

6orocnyx. 6orocny>ebHbin

BaslaaMm. BanaaMckum (Mys.)

Ben. KH. BENINKNIM KHA3b (MPU MMEHMN)
B3 Betxumn 3aBsert

BMU3aHT. BU3AHTUNCKNI

BUK. BUKapuu (Mpun MMeHun)
BUK-CTBO BMKapnaTCTBO

BMY., BML,. BEIMKOMYYEHUK, -La (Mpn UMEHN)
BOCKp. BOCKpeceH (My3.)

Bcen. BceneHckum

dPXUENMNCKOINCTBO
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BblICOKOINpPeOoCBs.

roMuI.
rpeu.
rpys.

oA
NeMecCTB.
anak.
LC

ny

eBp.
E. N. B.

en.
en-cTBo
enapx.
EY

3HaM.
Uy M.

nepog.
NEepoM.

NMepoCxXnmMm.

NKOHOTP.
M.
nnoauak.
ncn.
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BbICOKOMPEOCBSLLEHHbIN

roMuneTn4yecknm
rpeyecKkui
rPY3UHCKUM

OYyXOBHaa akagemMums
nemMecTBeHHbIN
AWNaKoH (Npu MMEHN)
OYyXOBHaa ceMuHapus
OYXOBHOE yuunnuuie

eBpencKkumn

Ero (Ee) nmnepaTtopckoe
BEe/INYEeCcTBO

enuckon (npn UMeHu)
enncKoncTBo
enapxuanbHbli
enapxuanbHoe yrpas/ieHue

3HaMEHHbIN (MY3.)

UryMeH, -bsa (Npu UMeHU)
nepoamnmakoH (NP MMeHNn)
MepoMoHax (Npu MMeHNn)
MepPOCXMMOHaxX (MPU UMEHMN)
NKOHOrpapusa, -4eckunm
nMnepaTop (NP UMEHn), -CKUmn
UMnoanakoH (NMpm MMeHn)
ncnosegHuUK (NP UMEHMN)
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K-nonb, K-nonbCckKunm KoHCTaHTMHOMONb, -CKNI

KasibBUHUCT. KanbBUHUCTCKNI

Kapna. KapauHan (npu UMeHNn)

KaTonu. KaToNIM4YeCcKunm

Kao. Kadenpa

KenbT. KeNbTCKNM

KH. KHUra (npwv Ha3eBaHuun);
KHA3b (MpU MMEHN)

KHT. KHATUHSA (MPUY UMEHMN)

KHX. KHA>XHa (Npy UMEHN)

KOMT. KONTCKWNM

KyMpaH. KYMPaHCKUM

NUTYPT. NNTYPrnNYecKni

nTEpPAH. NOTEPAHCKNM

M. MaTyLwKa, MaTb (MpU MMeHW)

MUTP. MUTPONOAUT (MPUN UMEHWN)

MOH-pPb MOHAaCTbIPb

MOH. MOHaX, -UHSA (MPU UMEHMN)

MT MacopeTcKkun TekcT (bubnun)

MU. MYYeHUK (MPpU MMEHMN)

ML,. My4deHunua (Npu UMEHN)

H. C. HOBbIN CTWUJIb

H3 HoBbin 3aBeT

HM\. HOBOMYYEHUK (NpU UMEHN)

H.CT. HOBbI CTUb

0. oTew, (Mpu NMeHN)
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nam.
naTpuUCT.
naTtpon.
nesu.
NnepBOMY.
nepBOML,
npas.
npaBocCi.
npasg.
Nnpeocs.
lMpecs.
npecs.
NnpMY.
npmu,

npop.

MPOTEeCTaHT.

npn.
npoToAuak.
MporT.
npoTonp.
nycT.

paBHoar.
penur.
penepr.
penp.

P. X.

CB.

NMPUNOXEHMUE Il

namaTb (NpasgHoBaHMe, Npu gaTe)
NaTPUCTUYECKUN
naTposIOrM4YeckKmnmn

neB4YeCcKni

nepBOMYyYEHUK

NnepBOMYyYeEHMLA
npaBeaHbIn (MPU MMEHN); NPaBUO
NpaBOC/IaBHbIN

npasgHoBaHue
NpPeoCBALLEHHbIN (MPN MMEHN)
MpecBaTas
npecsutep (Npu MMeHN)
npenoaobHOMYYEHUK (MPU UMEHMN)

npenogobHoOMYyYeHunLa
(npu nmeHn)

npPopokK
NPOTECTAaHTCKNMN
npenogooOHbIN (MPU UMEHN)
NpPoTOoAMaKOH (MNP UMEHN)
npotounepen (Mpm MMeHn)
npoTonpecenTep (NP UMeHN)
MYyCTbIHS, -Hb

PaBHOAMOCTO/bHbIN, -as
PENUTNO3HbIN
penepTyap, -Hbil
PENnPUHT

PoxpectBo XpUCTOBO

CBATOMN (MPUN MMEHN)
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CBT.
CBSILL,
C(c)BaLu,.
CT. CT.

CXUNapPXUM.

CXUUTYM.
CXUM.
CLUMVY.

XPUCT.

L.
LLepK.

L.-C/naB., UEepPKOBHOC/1aB.,

L,.-C.

COKPALLEHNA LEPKOBHbIX TEPMNHOB

CBATUTENDb (MPU MMEHN)
CBSALWEHHUK (NpU UMEHN)
C(c)BsLWEHHOE, -bI

CTapbli CTUSb

CXMapxXnuMaHapuT (Npu MMeHu)
CXUUTYMEH (Npu MMeHN)
CXMMOHaxX (Npun UMeHN)
CBSALWLEHHOMYYEHUK (NP UMEHMN)

XPUCTUAHCKUM
LLepKOBb (NMpwv Ha3BaHUK)

LLePKOBHbI
LLepKOBHOC/IaBAHCKMNM

NcTouyHuk: PegakuymnoHHO-u3sgaresibckoe opopMiieHne LepKoB-
HbIX Me4YaTHbIX N3aaHnK: CripaBoOYHMK aBTopa u nagartens. M: spa-
TenibcTBO MockoBckou MNaTtpuapxumn, 2015.
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